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ABSTRACT
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Problem
Some members of the Augusta First Seventh-day Adventist Church felt the writings
of Ellen G. White were irrelevant and thus had no influence in their spiritual life. The
church members had dismissed her writings in their spiritual journeys and instead read
the works of more contemporary authors. This group seemed to be apathetic to the
matter of Ellen White as a prophet, and some avoided her written work all together. A
contributing factor to this indifference might have been a lack of devotional reading of
her books on the Bible story. By addressing this lack of devotional reading, I thought
some might find Ellen G. White’s writings more relevant.

Method
A strategy was implemented to preach a series of sermons, implement small
group discussions and create a supplemental reading plan to effect changes in the reading
habits and patterns of the members of the Augusta First Seventh-day Adventist Church
regarding their reading of Ellen G. White’s writings on the Bible. Patriarchs and
Prophets was the book of choice, and a reading plan was shared with members of the
congregation to guide them in their regular reading. A survey conducted before and after
the sermon series was used to gauge changes in reading behavior.
Results
The overall reading of Ellen G. White’s works on the Bible story increased during
the course of the project. Although attitudes toward Ellen G. White as a prophet
remained unchanged, there was in fact a significant increase in the congregation’s
reading of Patriarchs and Prophets. There were only slight changes and impacts on the
congregation’s overall devotional patterns or in their Bible reading habits because of the
sermon series. A positive result of the project was getting those who had never read
Ellen G. White to give her a try. A shift in reading patterns of the congregation was
demonstrated from non-Seventh-day Adventist Christian writers to the works of Ellen G.
White.
Conclusions
The project was a success because the key goal was achieved. At the end of the
project, more people within the congregation were reading the works Ellen G. White
wrote about the Bible story and there was a significant increase in those reading
Patriarchs and Prophets. More research is merited and needed in the area of

understanding reading patterns within the works of Ellen G. White and who is reading
them. There is a glaring absence of research in the area of seeking to understand
potential benefits and effects of reading the writings of Ellen G. White.
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CHAPTER 1
AN INTRODUCTION
Personal History
I grew up in the Seventh-day Adventist Church. As a family, we went to church
every Saturday. My parents were so involved in church and so supportive of church
activities that we set our family schedule and even our vacation plans around the church
calendar. Skipping church was not an option, and if the church doors were open, we
were there. Church was a part of who we were. It was our identity. I was baptized into
the Seventh-day Adventist Church when I was 8 years old.
Our home had all the little red books of Ellen G. White, and we read from them
regularly. However, I observed as I grew up that my parents had a very commonsense
approach to Ellen White. Their opinions of her writings contrasted with other members,
who would argue points weekly at church using Ellen White’s books as ammunition. I
also noticed a difference in my parents’ spiritual journey compared to those who were
constantly haranguing individuals with quotes from Ellen White. Those other people
seemed angry, critical, and not happy.
My parents relocated our family to a different city twice to be near Seventh-day
Adventist schools. They sacrificed time and money and spent all they had to ensure my
sisters and I received an Adventist Christian education. I attended all eight years of my
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elementary education in Adventist schools and all four years of high school at an
Adventist academy (Georgia Cumberland Academy).
While I was a student away from home at Georgia Cumberland Academy, I began
to question my spiritual identity. I understood Adventist culture, knew Adventist
doctrine, and was quite knowledgeable in religious behavioral expectations. However, I
did not know why Adventists did what they did or understand how Jesus fit into the
picture. It was then I experienced a pendulum swing regarding Ellen G. White. During
my academy years in high school, I did not hear much about her at all. It was as if she
did not exist. This perplexed me because, if she was important, why was she not
emphasized?
At that point in my life, I was extremely religious but not very spiritual. Perhaps
my spiritual journey would have been positively affected during these wondering years if
I had been reading Ellen G. White’s spiritual work. It was through the influence of the
campus chaplain, LeClaire Litchfield, that I began to meet, know, and love Jesus Christ.
At a Week of Prayer, I rededicated my life to Jesus and had a desire to walk with Him.
After initially fighting the calling to be a minister, I finally accepted what I felt to
be the Spirit’s invitation to be a pastor. I then went to Southern Adventist University to
study theology. There, I was unexpectedly shaken in my religious journey. I had church
culture, doctrine, and religiosity down pat. I had a blossoming relationship with Jesus. I
was learning, however, to challenge those Adventist mores that had shaped my life.
There seemed to be a battle raging that I had never seen before. This battle was inside
the church and not outside, as I would have expected. The controversy was not between
Christ and Satan as much as it was between brothers and sisters within the church.
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I had no idea there was so many differences of opinion about the beliefs that I had
held so dear all my life. I had assumed that the church was united, but I learned that it
was not. There were battles over things I had never even thought about before, like the
nature of Adam and the nature of Christ. There were battles over what I thought were
absurd things like whether honey was vegan and whether meat eaters would go to
heaven. There were battles over Sabbath observance and over styles of music. There
were battles over what to wear and what not to wear. I also saw the battle over Ellen G.
White’s prophetic gift and her role in the church. Some rejected her gift of inspiration
outright while others over quoted her written works. It appeared to me that very few
Adventists remained balanced regarding their view of Ellen G. White and her prophetic
gift. It appeared to me that there was a clear lack of a healthy hermeneutic for reading
her writings. Regarding her written work some accepted everything she wrote as
inspired, others were more critical and discerning of what they read while still others
rejected all of what she wrote labeling it as uninspired.
After college, my years at seminary did nothing to allay these feelings of division.
Instead, it seemed that within every class there were more little fights over all kinds of
seemingly trivial points. There were professors who disagreed with other professors and
students who disagreed with other students. The 27 (now 28) fundamental beliefs did not
seem to me to be as unifying as they once had been. Instead of unity in the beliefs, there
were a thousand different opinions about the interpretation and implementation of those
beliefs. Over time, I noticed most people settling into one of two camps: those who were
grace-based and those who were law-based in their application to spiritual life. One key
distinction between these groups was their views of Ellen G. White. Some viewed her as
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a prophet and saw her works as inspired and the other group viewed her as a nice lady but
her writings were perhaps helpful but not inspired.
It was difficult to find a balanced perspective on the writings of Ellen G. White. I
either found a group who used her works sparingly or not at all or a group who quoted (or
misquoted) her more than the Bible. Moreover, I sensed a dislike and even a distrust of
one group of the other. I was conflicted, battered, and tired of playing referee as pastor. I
thought that if I could unite people around the issue of Ellen G. White rather than her
being a wedge who divided them, then harmony and unity might be achieved.
I began a journey to seek an answer for myself. I decided to do something I had
never really done and actually read the writings of Ellen G. White. I had read portions,
many portions, and heard her quoted ad nauseam. I decided to begin, not with
compilations or ecclesiastical works, but with her writings about the Bible story. I read
the first four books of the Conflict of the Ages series that cover the Bible story from
Genesis to the apostles. That journey of reading her works kept me in the church and was
where I found the balance that I had been seeking, a balance that so often is not
understood on either side of those who take a stand for Ellen G. White or against her. I
found a grace-based, Christ-loving, Bible-based center that I seek to maintain to this day.
Ministry Context
This doctor of ministry project was conducted at the Augusta First Seventh-day
Adventist Church in Augusta, Georgia. Founded in 1922, the church is the oldest
Seventh-day Adventist congregation in the metro Augusta, Georgia, area. At the time of
the project intervention, the membership of the congregation was 517, with an average
weekly attendance between 240 and 275. After taking away the Hispanic church plant,
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the average attendance to August First was around 200. Approximately 245 of the
members were active. Although attendance was much less than membership, the
congregation had an active population of around 500 individuals. Approximately 275
local households were on the mailing list for the monthly newsletter.
The church was an active congregation that had vibrant outreach work and many
ministries. The congregation regularly had one of the highest baptism numbers in the
entire conference. It had planted a Korean church two years before the project and
planted a Hispanic church the same year as the project. Augusta First ran a Kindergarten
to 8th-grade school with 33 students. There were two pastors serving the church and two
teachers at the school.
Augusta First was, for the most part, conservative in theology, lifestyle issues, and
worship style. It was not a wealthy congregation and consisted largely of retirees and
blue-collar working class. The congregation had more females than males with an equal
distribution of age. It was a multicultural congregation, with minority groups comprising
51% of the population. The annual tithe given by the church was $498,338 compared to
the annual church budget of $128,000. The church had been the focus of several offshoot
groups trying to take members away to join their heretical views. See Appendix A for a
full ministry context paper regarding the Augusta First Church.
Purpose
Some members of the Augusta First Seventh-day Adventist Church felt the
writings of Ellen G. White are irrelevant and thus had no influence in their spiritual life.
They had dismissed her writings in their spiritual journeys, instead were reading works of
more contemporary authors. This group seemed to be apathetic to the matter, and others
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avoided her work altogether. A contributing factor to this indifference might have been a
lack of devotional reading of her books on the Bible story. By addressing this lack of
devotional reading, the goal was to lead some to find Ellen G. White’s writings to be
more relevant
Statement of the Task
The task of this project was to develop and implement a preaching strategy to
inspire and motivate individuals to read Ellen G. White’s narrative work on the Bible
story devotionally, especially the book Patriarchs and Prophets. This project was
evaluated to determine its impact on increasing the reading of these books, specifically
Patriarchs and Prophets, among the congregation of the Augusta First Seventh-day
Adventist Church.
Justification for the Project
The Seventh-day Adventist Church, while believing that the Bible is the supreme
authority, believes that the writings of Ellen G. Write are inspired and beneficial to read.
I believe many are missing a rich blessing from the Lord by not reading her works. This
project targeted increasing the reading of Ellen G. White’s writings on the Bible story
(Genesis to Acts in particular) within the congregation.
Some who focus on the instructional aspects of her work have ended up using it to
condemn or criticize others. They have missed the beauty of her devotional work, which
could have helped them grow spiritually. Also, many only read snippets or compilations
and lose the context of her message. A refocus on the proper use of Ellen G. White’s
writings is needed. I believed that a congregation systematically exposed to the balanced
writings of Ellen White and who hear sermons enriched with those insights on the Bible
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story would feel more motivated to read her writings in general than those who do not
have this exposure.
Expectations for the Project
I sought to develop an overall strategy to increase regular devotional reading of
Ellen G. White’s commentary works on the Bible, specifically the book Patriarchs and
Prophets.
Also, I wanted to provide a potential model for preaching Ellen G. White’s
commentary on the Bible story.
Further, I sought to be a model for reading Ellen G. White’s commentary on the
Bible story.
In addition, I sought to increase the importance people place on reading Ellen G.
White’s commentary on the Bible story.
Delimitations
This project was limited to the congregation of the Augusta First Seventh-day
Adventist Church in Augusta, Georgia. Surveys were only given to consenting adults
who were 18 years and older. The survey instrument did not seek to follow specific
individual reading patterns but rather looked at changes between the two volunteer
groups (one taken before and one after the project). The project’s focus was on the
overall change in reading patterns of the works of Ellen G. White on the Bible story. The
project did not seek to determine or track personal views of Ellen G. White as much as to
understand their reading pattern of her work during this time and to note the change in
attitude.
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Limitations
As individuals were not tracked between surveys, it could not be determined
precisely if individuals changed their reading patterns as much as if the two distinct
groups had changed reading habits. Although common sense would indicate that most of
the two survey groups (pre and post) were the same, it is theoretically possible that they
were two completely different groups.
There was no guarantee that people did not answer the postsurvey with an
intention to give the expected answer (the Halo effect). Even though I never revealed
why we were doing the special sermon series, it is plausible that some were trying to help
me out by demonstrating an increase that did not exist. Even though the surveys were
anonymous, it is also plausible that an Adventist would be guilt driven to put down that
they read more of Ellen G. White than they actually did to avoid looking bad.
Definition of Terms
Adventist. Although this term historically referred to those coming out of the
Millerite movement of the 19th century who believed in the imminent return of Christ, in
the 21st century, it now mostly refers to those in the Seventh-day Adventist Church.
Within this paper, it refers to those who are Seventh-day Adventists.
Christians. Other terms for Christian will be used in this document like Believers,
Followers, People of God, God’s People, Brethren, Saints and Disciples.
Church. For the sake of this paper’s discussion, the term the church is used to
refer to the Seventh-day Adventist Church. This does not mean to convey that it is the
only church or that the Seventh-day Adventist Church is the only definition of the church.
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However, as the discussions herein are in reference to Seventh-day Adventists’ opinions
and beliefs, it is used in such a manner.
Conference. An organizational structure within the Seventh-day Adventist Church
that, in this paper, references the Georgia Cumberland Conference of Seventh-day
Adventists that has oversight of a group of churches in Georgia, Tennessee, and North
Carolina.
Division. The term division in this paper refers to a unit of the Seventh-day
Adventist administrative structure that covers a portion of international geography or a
collection of countries. There are 15 divisions in the Seventh-day Adventist Church
covering the world. The North American Division is the administrative body over the
church in the United States, Canada, and Bermuda.
Ellen G. White. The following are other names in which she may be referenced to
in this work or may be referenced in quotations: Ellen Gould Harmon, Ellen G. Harmon,
Ellen Gould White, Ellen Gould Harmon White, E. G. White, Ellen G. White, Ellen
White, Mrs. White, and Sister White.
Ellen G. White Estate. This is the organization that is authorized, empowered, and
entrusted to oversee, print, and defend the writings of Ellen G. White.
Fundamental belief. The Seventh-day Adventist Church has 28 (formerly 27)
fundamental beliefs. These 28 paragraphs summarize the various categories of
theological belief voted by the Seventh-day Adventist Church and comprise the official
doctrine of the church.
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General Conference. This is the highest administrative level within the Seventhday Adventist Church. The official name is the General Conference of Seventh-day
Adventists.
General Conference Session. This is the gathering of delegates of the worldwide
Seventh-day Adventist Church. The General Conference Session is the only place where
the Seventh-day Adventist Church votes doctrine and theological beliefs for the church.
NKJV. Abbreviation for the Bible version New King James Version. All
scriptures will be from this version unless otherwise noted.
Offshoot. Term used to refer to a group that is not officially Seventh-day
Adventist but who target Adventists and try to get them to leave the church. They strive
to get Seventh-day Adventists to join their group, which usually has different theology
than Adventists.
Prophet. A person (male or female) whom God has blessed with the gift of
prophecy. This gift of prophecy includes foretelling and forthtelling. Prophets give
Divine insights into the future but also share the Word from the Lord to inspire change
and spiritual transformation in the receiver of the message. Both the prophet and their
writings must be tested against the standards of the Bible.
Spirit of Prophecy. The Seventh-day Adventist Church believes that the spiritual
gift of prophecy, sometimes referred to as the Spirit of Prophecy or Gift of Prophecy, is a
spiritual gift open to all who are willing to receive it should God chose to bestow it upon
them. It is not exclusive to only one person or one type of person. The Seventh-day
Adventist Church believes the Spirit of Prophecy was manifest in the life of Ellen G.
White in the 19th century and the beginning of the 20th century. Because of this
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understanding, many refer to the Spirit of Prophecy within the Seventh-day Adventist
Church synonymously with Ellen G. White’s prophetic gift. This latter approach was
used in this paper.
Word of God. Another term for the Bible.
Methodology
The project intervention was a quantitative study to determine the reading
changes of Ellen G. White’s writings on the Bible story and in particular the book
Patriarchs and Prophets within the Augusta First Seventh-day Adventist Church. A
survey was the analytic tool used to determine reading patterns and to determine any
before and after changes in this pattern. The same survey was given to the congregation
twice, once at the beginning before the sermon series and again at the end of the series.
The initial survey was given to determine the congregation’s baseline reading
pattern and opinion of Ellen G. White’s works on the Bible story. The survey was
distributed over a three-week span leading up to the beginning of the sermon series.
Individuals were asked to take the survey only once. The survey was available to take
over a period of weeks to ensure that as many people as possible within the active
congregation would have the opportunity to take it if they chose to do so.
A strategy was designed and implemented to increase the congregation’s
devotional reading within Patriarchs and Prophets. A sermonic series was created,
promoted and preached entitled “Faith of Our Fathers” and covered nine key patriarchs
(Noah, Abraham, Jacob, Joseph, Moses, Joshua, Samson, Samuel, David). While these
specific nine individuals happened to be men, it should be noted and clarified that God
has always used men and women as His leaders, prophets and agents for change. While
11

the name of the sermon series was “Faith of Our Fathers,” no exclusion of the important
contribution woman have made in God’s people was intended. Biblical expository
sermons were created and preached using the content of Patriarchs and Prophets to
enrich and add external insights into the text. The content of Patriarchs and Prophets
was integrated seamlessly into the sermon and was not simply quoted or read. The
congregation was encouraged to read the accompanying passage of scripture and pages in
Patriarchs and Prophets that went along with that week’s sermon. Unique sermon study
guides were handed out for each sermon.
As part of the overall strategy, the congregation’s prayer meeting topics were
based on the scheduled reading of Patriarchs and Prophets. Rather than studying a Bible
character, the small group study guides used for prayer meeting were event or topic-based
(Creation, Tower of Babel, Sodom, Plagues of Egypt, Tabernacle, Law, Jericho, Annual
Feasts, The Ark Stolen, Sorcery, David’s Sin). Unique small group study sheets were
given out for each prayer meeting.
A reading plan for Patriarchs and Prophets was created as part of the overall
project strategy to guide the congregation through the duration of the sermon series. The
reading schedule harmonized with the sermons and the prayer meeting topics. A quantity
of the book Patriarchs and Prophets was purchased by the church to distribute to the
congregation to ensure there was one available for each person in the church who needed
it.
At the end of the sermon series, the survey was administered for a second time to
assess any changes within the congregation’s reading pattern of Ellen G. White’s
narrative on the Bible story, including the promoted book Patriarchs and Prophets. As
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with the presurvey, this postsurvey was given over a three-week span to ensure everyone
had the opportunity to take it. Any changes in the survey respondents’ reading patterns
of the writings of Ellen G. White were noted. The project spanned three months and
included nine sermons and 11 prayer meetings. The Faith of Our Fathers series began on
March 5, 2011, and ended on May 11, 2011.
Overview
Chapter 2 is a theological reflection focused on exploring two key biblical areas:
the gift of prophecy and reading the works of the prophets. As an introduction to this
chapter, the supremacy of the Bible as a belief of the Seventh-day Adventist Church is
shared, which lays the foundational belief that the Word of God is the unchangeable
Seventh-day Adventist standard for doctrines. The first biblical area explored is the
doctrine of the gift of prophecy. It is examined to establish the understanding that the gift
of prophecy is a key manner in which God communicates with His people and is one of
the spiritual gifts He gives His church. The second biblical area expounded on is the
importance of regularly reading the works of the prophets in conjunction with their
significance and impact on the Christian walk.
Chapter 3 is a thorough literature review on the topic. An account of the current
state of literature in this area will be given, along with an explanation of why so little
research exists. I will first examine feelings and attitudes within the Seventh-day
Adventist Church toward Ellen G. White as a prophet and her writings as inspired. Next,
I will explore reading patterns within the Adventist church to determine who is reading
Ellen White and how often. Last, the effects of reading Ellen G. White will be explored
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to learn what research exists demonstrating the spiritual benefits of reading the works of
Ellen G. White.
Chapter 4 details the project intervention’s design and implementation. It
chronologically lays out the implementation and expounds on each aspect of the project
regarding why it was done in the manner it was. The narrative of the actual
implementation of the project is shared throughout the chapter.
Chapter 5 conveys the final results of the data from the project intervention. The
two surveys are compared to examine the differences between the before and after
groups. The examination of the final data was quantitative and focused on the change in
number of regular readers of Patriarchs and Prophets and other books Ellen G. White
wrote on the Bible story. While the focus of the results of this project are quantitative in
nature, some qualitative assessment will be given by me. Having served the August First
SDA Church for 6 years as their Senior Pastor, I became attuned and connected to their
spiritual journey making me therefore qualified to share my professional opinion
regarding their experience during this time. Additional interesting statistical changes
between the two groups of readers are also noted. This chapter concludes with insights
regarding how this project could have been strengthened and areas of potential future
research.
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CHAPTER 2
A BIBLICAL FOUNDATION FOR THE GIFT OF
PROPHECY AND REGULARLY READING THE
WORKS OF THE PROPHETS
Introduction
Understanding where to turn for counsel, direction, and guidance is imperative to
Christians’ walk and spiritual growth. Knowing whether the counsel received is of God
is also important. Thousands of religious teachers, pastors, rabbis, priests, gurus, and
spiritual leaders promote their wisdom or teachings as truth. People continue to search
for a safe place to receive the Word of God, to learn how to filter the plethora of religious
writings to understand which is right and which is wrong, to understand how God
communicates to His people and how His people hear that message, and to learn the
importance of the daily spiritual walk in feeding the soul on its quest for growth in Christ.
I address these issues in this chapter.
Before the biblical journey to find answers begins, the first step is to lay a solid
foundation of understanding regarding the supremacy of the Bible. I did not seek to
expound on this specific area in depth, as my focus was on the Spirit of Prophecy and
reading the works of the prophets. To grow spiritually and to mature as Christians, it is
important to ensure that the foundation on which they stand is solid. The Bible is that
foundation. According to the General Conference of Seventh-day Adventists (1988),
“No book has been so loved, so hated, so revered, so damned as the Bible. People have
died for the Bible. Others have killed for it” (p. 5). The Bible’s author, origin, and
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purpose have often been misunderstood or maligned. A correct understanding of the
Scripture’s importance is central to a spiritual understanding and a Christian walk.
The Seventh-day Adventist Belief Number 1 is as follows:
The Holy Scriptures, Old and New Testaments, are the written Word of God, given
by divine inspiration through holy men of God who spoke and wrote as they were
moved by the Holy Spirit. In this Word, God has committed to man the knowledge
necessary for salvation. The Holy Scriptures are the infallible revelation of His will.
They are the standard of character, the test of experience, the authoritative revealer of
doctrines, and the trustworthy record of God's acts in history. (General Conference of
Seventh-day Adventists, 1988, p. 4)
I will move forward with this truth of the Bible’s supremacy as a denominational
belief and will build off this understanding. Seventh-day Adventists believe the Bible is
the authoritative foundation that reigns supreme over all other written works, religious or
otherwise, in the Christian experience. The Bible is the Christian standard and rule of
faith for believers. It serves as the constitution for our spiritual journey. The Scriptures
stand forever and are unchangeably perfect. The Holy Spirit inspired the men who wrote
the Bible and that same Spirit is available to Christians to assist them in their
understanding of the Holy Word of God. Regardless of contemporary examples of the
Spirit of Prophecy, the Bible remains supreme.
Biblical Doctrine of the Gift of Prophecy
Now that I have shared the foundational belief that the Bible is the Word of God
and the authority for Believers, I will now explore how God speaks through the people
who write the inspired Word.
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God’s Way of Communicating
God could have chosen other ways to unveil His instructions and will to His
people, but He chose to empower humans as a medium for His voice. In this section, I
explore God’s method for revealing all His secrets to His church.
Reveals Through His Servants
A key Scripture in understanding how God communicates with His people is the
following: “Surely the Lord God does nothing, unless He reveals His secret to His
servants the prophets” (Amos 3:7). Through the ages and from the beginning of human
history, God has communicated with His people. He has not left humans to their own
wisdom, direction, and devices. Instead, He has reached down from on high to reveal,
counsel, instruct, reprove, encourage, and judge as needed and when needed.
Holbrook (1982) describes a “fundamental need for communication” (p. 1)
between God and sinful man. He notes that throughout history, cults and false prophets
have sought to mislead the uninformed and unsuspecting and distract from the authentic
vehicle of God’s voice: prophecy (Holbrook, 1982, p. 1). Jesus also warned of fake and
false prophets in Matthew 24. The warnings of fake or false prophets indicate that there
are also genuine prophets.
The Lord chooses individuals to be conduits for His communication. Stuart
(2002) indicates that what comes from God to prophets is “legitimate prophetic
authority” (p. 325), and because it is received from God, it is therefore true. God does
not have to use prophets and is certainly capable of speaking directly to us. God is not in
a box that limits His power, but prophesy is the method He has chosen, and Amos 3:7
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shows that He has decided to use prophets as the means of communicating with humans.
God uses prophecy as His modus operandi to speak to fallen humankind.
Guenther (1998) explains that Amos developed a foundational principle that Israel
is responsible for its own failure to hear and heed the prophetic word of the Lord
throughout their history. The form of writing used follows the same pattern as God’s
prophecies against the seven nations of the first two chapters of Amos. This passage is a
prophecy of judgment against Israel. The message is stern and unpleasant (Guenther,
1998, pp. 273-274). The context of Amos 3:7 conveys that God uses prophets and that
there are consequences for not obeying the Lord’s voice.
The seven questions asked throughout Amos 3 follow a common pattern of the
day that Smith and Page (1995) indicate would have been familiar to the reader; the
Israelites would have expected this grouping of seven. However, the common reader of
the day would have been surprised by Amos adding an eighth statement and two
additional questions in Verses 7 and 8. The eighth oracle is in the declarative-question
pattern, and its purpose is to give a statement of authority to the prophet and His message
(Smith & Page, 1995, p. 75). Some scholars, such as McComisky (1986), feel Verse 7
has no place in the middle of the eight questions (Amos 3:2-8) and attribute the addition
of the verse to the alleged “Deuteronomist” promoted by Julius Wellhausen (Elwell &
Beitzel, 1988). I agree with McComisky that Verse 7 is a key component to the passage,
as it sets the prophetic tone for the message and indicates that the messenger’s authority
is coming directly from God (McComiskey, 1986, p. 299).
Readers should not be confused by the term servants in the Amos passage, as it
relates to the topic of prophets. This does not mean that all servants are prophets but
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rather that all prophets are servants of the Lord. The term servants connected to prophets
is common in Old Testament literature, and this concept of prophets as servants of God is
originally a “Deuteronomistic conception” (Aune, 1998, p. 570). God’s prophets could
be referred to as His officers (Waard & Smalley, 1979, p. 66). The prophets are not
merely called by God but are also subject to Him and serve to convey the Lord’s
message. They are divine messengers conveying God’s timely message to His people.
Reveals All Secrets
The word ( ׄסודcowd/sode) occurs in the Bible as secret nine times, counsel six
times, assembly five times, and inward once (Strong, 2001). The New International
Version translates  ׄסודas plan. The secret nuance in the verse is to convey God’s desire
to share things that humans would not know if God had not revealed them. Thus, the
information was not hidden from them as much as they did not and could not know it
unless the Lord showed it to them. God’s purpose and will are not revealed or known
until He desires this. His revelation is to His people and not to the world in general
(Jamieson, Fausset, & Brown, 1997).
God does not hold back from His people what they need to know. Amos 3:7
indicates that God reveals or unveils truth to His people when and as they need it. King
Nebuchadnezzar’s proclamation to Daniel after God revealed the king’s dream to him
through Daniel was as follows: “Truly your God is the God of gods, the Lord of kings,
and a revealer of secrets, since you could reveal this secret” (Dan 2:47).
A Spiritual Gift
It is important to address the specific manner of how the Lord “reveals His secret
to His servants the prophets” (Amos 3:7). God gives a wide spectrum of enabling powers
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to the body of Christ through the Holy Spirit. These powers are called spiritual gifts, and
in this section, I address the gift of prophecy.
Gift of Prophecy
A foundationally relevant passage appears in the book of Romans: “Having then
gifts differing according to the grace that is given to us, let us use them: if prophecy, let
us prophesy in proportion to our faith” (Rom 12:6). There are many spirituals gifts, and
as Schweizer (1989, p. 406) pointed out, there is even a gift to distinguish between
authentic and unauthentic gifts (1 Cor 7:40 & 1 John 4:1). Evans (2008) described a
prophet as one who is to “challenge believers” (p. 6) in their Christian experience and to
be the voice of God to the Church and world.
Among the variety of gifts that God gives to His people is the gift of prophecy.
God does not give the gift of prophecy to all His people but rather disperses among His
church the various gifts to whom he pleases and chooses. He calls some to be prophets,
just as He calls some to be teachers and some to be pastors. Froom (1946-1954) noted
that the Scriptures, after Jesus and the Holy Ghost, are in fact the Divine’s “best gift to
man” (p. 966). God elevated the gift of prophecy from strange whimsy onto the highest
level in the development of the plan of salvation.
The passage in Romans 12 cited above corresponds to one in 1 Corinthians 12:810 in which Paul records a list of spiritual gifts. A portion of that passage is as follows:
“to another the working of miracles, to another prophecy, to another discerning of spirits,
to another different kinds of tongues, to another the interpretation of tongues” (1 Cor
12:10). The lists of spiritual gifts found in Romans and First Corinthians differ because
they are not a comprehensive listing but rather a sampling of the diverse gifts.
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Flesseman-Van Leer (1989, p. 353) notes that the lists may be distinctive because Paul
was highlighting different gifts depending on what the needs were in the audience
receiving the letter. Regardless of Paul’s reasons for having unique lists, the Gift of
Prophecy is cited in both lists and is clearly one of the spiritual gifts given to the church.
The Gift of Prophecy is to be used for the edification of the church, as explained
in 1 Corinthians 14:4: “He who speaks in a tongue edifies himself, but he who prophesies
edifies the church.” This is one of the best explanations of the purpose of the gift of
prophecy and how it works. Dederen (2001, p. 623) notes that it is through the Holy
Spirit that the prophets relay messages from God to the people so they may know His
will. It is not to glorify the prophet or for the church’s entertainment. The gift of
prophecy is God speaking to His children.
Duffield and Van Cleave (1983, p. 330) describe three effects of the gift of
prophecy that all build up and benefit the church: edification, exhortation, and comfort. I
disagree with MacArthur (MacArthur & the Master’s College Faculty, 2005, p. 150) that
these three components are just describing biblical counseling. I concede that, although a
prophet becomes equipped to provide counseling by virtue of these three components, all
counselors are not prophets. Labeling what the prophet does as counseling demeans its
high calling and silences the prophetic divine voice within. A person cannot become
licensed to become a prophet, but a person can become licensed to be a counselor. The
gift of prophecy is unique and few are chosen.
Highly Desired
Paul further expounds on the subject by saying, “Pursue love, and desire spiritual
gifts, but especially that you may prophesy” (1 Cor 14:1). This verse does not say that
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just anyone can or should all be able to prophesy. God will call whom He will for this
important task, and people should not trivialize it as if all have, or could have, the gift.
The gift of prophecy is a special gift that should be respected, reverenced, and
appreciated within the church. Instead of being highly desired within the body of Christ,
many often ignore or brush aside this precious gift.
In 1 Corinthians 12, Paul instructs the Corinthians to “Earnestly desire the best
gifts” (1 Cor 12:31). Williams (1996) notes this verse refers to a “hierarchy of gifts” (p.
341) or at a minimum indicates that some are more important than others. Some readers
may ask whether this is possible and what the more important gifts are. Williams gives a
three-point answer to the question:
1. There is no distinction of desire as Paul also says we are to desire “spiritual
gifts” in 1 Corinthians 14:1. We are to desire all spiritual gifts including the
best ones or “greater” ones.
2. One gift may be “greater” or “better” because of its impact when received.
Some have more effect on building up the community of Christ. The greater
gifts are those that more greatly edify the church.
3. Paul does not specify which the greater gifts are.
So Paul tells Christians to desire spiritual gifts from the Lord but clarifies that some are
better because they have a greater impact on the church. I believe Paul is also saying that
Believers should pursue the greater gifts, and I include the gift of prophecy among them.
Nothing could be more important or impactful than receiving a communication from the
Lord. Followers of God are to embrace the gift of prophecy rather than reject or ignore
it.

22

Description of the Gift
I have established that the gift of prophecy is one of the great spiritual gifts God
gives His people, and it is His chosen method of communicating with humankind. I now
seek to explain who is to receive this gift, how to receive the gift, and whether it is a
contemporary gift. I examine two parallel passages: an Old Testament text (Joel 2:28)
and a New Testament text (Acts 2:17).
Diversity of Servants
The Old Testament prophet Joel declared, “And it shall come to pass afterward
that I will pour out My Spirit on all flesh; Your sons and your daughters shall prophesy,
Your old men shall dream dreams, Your young men shall see visions” (Joel 2:28). The
Spirit of God will bless men and women with the gift of prophecy. Both old and young
will be used. There is no exclusive priestly class or tribe to which God bestows His
blessing but rather the field of Christian candidates is wide open. God bestows the gift of
prophecy on willing individuals, regardless of their gender, race, age, social status,
wealth, or education.
The term ’( אַ ֽח ֲֵרי־ă-chărê), afterward (Jamieson et al., 1997), in the verse means in
the last days or latter days (compare to Isa 2:2). Nichol (1977, p. 946) notes that the
Hebrew here literally means after this and is not specific to time or duration. God
intended to give a restored Israel all the blessings listed. Nichol also notes that because
the people of ancient Israel were unfaithful, the blessings were not bestowed on literal
Israel but were manifest in spiritual Israel. Even in the Old Testament it was clear that
God’s intention was to bestow the gift of prophecy on His future church. The wording
chosen in the text indicated that God foresaw Israel’s rejection of Him and predicted His
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Spirit would be given to all people in the latter days. God intended to bless His people
with the gift of prophecy, which applies to the continuation of His people now called the
remnant.
God’s intention was to engage all the willing into service but to call some
specifically to be prophets. Although I agree with Ogden and Deutsch’s (1987) claim
that the use of all flesh is not referring to all humanity, I disagree with their view that it is
referring to “every member of the restored community of Judah” (p. 37). The use of all
flesh used here in my estimation does not mean that God was giving the gift of prophecy
to everyone in the house of Israel. Rather, the Lord indicated he would select and use
willing individuals from among His people, and he would not be a respecter of gender or
age in His calling.
The New Testament partner to Joel 2:28 is as follows: “And it shall come to pass
in the last days, says God, That I will pour out of My Spirit on all flesh; Your sons and
your daughters shall prophesy, Your young men shall see visions, Your old men shall
dream dreams” (Acts 2:17). The verse is very similar to Joel 2:28, as it is actually
referencing it, but it is being used by the apostle to describe what happened at Pentecost
when the disciples received the outpouring of the Holy Spirit. The events that transpired
at Pentecost as recorded in Acts were only a partial completion of Joel’s prediction and
not a complete fulfillment. The final fulfillment of Joel’s prophecy will not occur until
“the closing work of the Gospel” (Nichol, 1977, p. 946). God intends to bestow His
Spirit on Spiritual Israel in these the “latter days” without regard to ethnicity, race,
gender, or age. A person does not have to be in the literal house of Israel or an apostle to

24

receive God’s gift. All Christians may be called to receive this gift of prophecy, and
there is no stereotype for a prophet except to be a willing servant when asked.
Diversity of Methods
God not only uses a diversity of servants, as noted above, but the Lord also
manifests the gift of prophecy through different modes or methods. The Holy Spirit
reveals Himself through various ways as God communicates through Him to Christians
through the prophets using different methods that include prophecy, dreams, and visions
(Ogden & Deutsch, 1987, p. 37). Stuart (2002, p. 260) shares that prophecy, dreams, and
visions all describe the revelatory function associated with the fullness of God’s Spirit,
which is a heightening of obedience and revelatory powers. Hebrews 1:1-2 says,
God, who at various times and in various ways spoke in time past to the fathers by the
prophets, has in these last days spoken to us by His Son, whom He has appointed heir
of all things, through whom also He made the worlds.
Certainly, Christ was a prophet for the Father but, more insightfully, the verse
includes an acknowledgment that God speaks in “various ways.” Viera (n.d.) notes God
uses at least six models of inspiration regarding how He uses prophets. The six patterns
are as follows:
1. Visionary model is God revealing information through visions or dreams.
2. Witness model is the prophet’s testimony to what they have seen and heard.
3. Historian model is God-inspired research of historical accounts and testimonies.
4. Counselor model is the prophet acting as an advisor to the people.
5. Epistolary model is the prophet writing a letter to a group addressing a specific
issue.
6. Literary model is the prophet expressing himself or herself through prose or song.
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Contemporary Prophets
Another key element of Acts 2:17 is that God is revealing that He will be
bestowing the gift of prophecy in the last days. Thus, Believers should expect prophets
in the contemporary world in the last days. Holbrook (1982) expresses that it is obvious
since the “gifts are to be continuously bestowed as the Spirit sees fit” (p. 3) that all
spiritual gifts, including the gift of prophecy, are to be manifest until the church has
“completed its ministry and human probation has closed” (p. 3). God never intended to
withdraw the gift of prophecy or any other spiritual gift, and all the gifts will exist until
the second coming of Christ. I concur with Holbrook: as the church has not completed its
ministry and the Lord has not yet returned, the gifts should still be active.
Reid, in his article titled, “Gift of Prophecy,” notes that the gift of prophecy has
been evident in the church’s history since the time of the apostles (Reid, Linder, Shelly,
& Stout, 1990). It was manifest in the postapostolic church, the orthodox church, the
Montanists, the gnostic groups, and even Thomas Aquinas (1225–1274) acknowledged
the legitimacy of the gift of prophecy and believed it to be useful to the church. Reid
further explains that the Protestant reformers appreciated the gift of prophecy and that
there is evidence of believers manifesting the gift of prophecy in American church
history through the Shakers, the Pentecostal Movement, and the charismatic movement
right up to modern day. A key point reinforced in Acts 2:17 is the understanding that
prophecy is not only one of the spiritual gifts but that the Lord desires that the church has
and uses this gift. It has been used since it was given, and a line of continual church
history demonstrates the gift of prophecy running to the present day.
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Helfrich (2013) notes that the gift of prophecy is still applicable with the
exception of the prediction prophecies that died with Paul. Helfrich indicates, “Thus, in
the new age, there are no more forth-telling prophecies, only that which is true from
Scripture can we know as truth” (p. 73). I disagree, and I find Helfrich’s dissecting of the
spiritual gift limiting. Saying this is a part I think is still good and this is a part I think is
bad is allowing the receiver to choose God’s revelation. Although God’s people are
called to hold the prophets and prophecies to the standard of the Bible, Christians are not
called to receive only those they like. Disciples of Christ are not given this kind of
liberty regarding the spiritual gifts. God will communicate with His people as He likes
through the gift of prophecy, and if this includes prediction, there is no scripture that
would prevent that.
Receiving the Gift
I now briefly address how the receiver is to interact with the prophet by exploring
two key passages of Scripture: 1 John 4:1 and 1 Thessalonians 5:19-21.
Test the Spirits
Although I have established that God still uses prophets in the latter days, the
church is not to accept someone’s message blindly merely because that person says it is
inspired. The following inspired message is from 1 John: “Beloved, do not believe every
spirit, but test the spirits, whether they are of God; because many false prophets have
gone out into the world” (1 John 4:1). I like the New Living Translation of this same
verse: “Dear friends, do not believe everyone who claims to speak by the Spirit. You
must test them to see if the spirit they have comes from God. For there are many false
prophets in the world.”
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God calls Believers to test the spirits because there will be many false prophets
among the authentic ones who will be claiming to be genuine. I have already examined
in this work the standard for testing the spirits, which is the Bible. Christians must
examine professed prophets and hold them up to the light of the Holy Scriptures (Isa
8:20) as the test of authenticity and truth. Wiersbe (2007) notes that testing the spirits
does not “deny the office of human teachers in the church” (p. 981) but signifies that
Believers should understand that all writings and teachings of a human origin must be
examined through the Holy Spirit against the Bible. The hearers are strongly instructed
here to develop abilities in “critical thinking and spiritual discernment” (Witherington,
2006, p. 520). Loader (1992) indicates that becoming Christian does not mean that that
people should “leave their intellect behind” (p. 47) and should not rely on their emotions
to determine what is acceptable.
Yarbrough (2008, p. 192) indicates that there are warnings of the antichrist in the
passage from 1 John, as well as a special divine urging to make a wise choice between
the competing claims of the authentic Christ and the false Christ. Yarbrough exegetes
that the Greek used in 1 John 4:1 indicates a prohibition against accepting what these
spirits claim or whatever evil they may urge. Spirits that are not ἐκ τοῦ θεοῦ (ek tou
theou), of God, are to be rejected outright, and Believers are not to give false spirits
“gullible reception” (Yarbrough, 2008, pp. 220-221). Whether a message is from God or
from the Devil is important, and Christians are not to yield allegiance to any spirit other
than the Holy Spirit of God almighty. The key is an admonition not to believe every
spirit. Kruse (2000, pp. 144-145) articulates further that Christians are not to be naïve
and need to understand that just because someone claims to speak for the Lord does not
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mean that that person does. Those who believe everything they are told do so at their
own peril.
While examining the writer John here, I found insight into this message to “test
the spirits.” John uses the term Ἀγαπητοί (Agapētoi), dear friends, in greeting the
community of Christ, which expresses his tender affection and sincere concern for them
and gets their attention for what he says next (Kruse, 2000, pp. 144-145). Wilson (2007)
explains the prophet John seemed to be in harmony with the character of God having a
genuine concern for the people. It is God’s attitude toward us (love) and His earnest
desire that we not fall to the deceptions of the enemy, which is why we are to test the
prophets by the only steadfast standard between genuineness and deception: the Holy
Bible (Wilson, 2007, p. 97).
There is a discussion in the scholarly community regarding the actual situation in
the community to which John was writing. It is a stark revelation that there are many
false prophets in the world, but the prevalence of this problem in the church of John’s day
is not clear. Some church historians (Witherington, 2006, p. 523) have noted that false
teachers were a problem in the apostolic church and there had been a major recent split.
Witherington is unsure if the problem affected only the communities connected with John
or the early church as a whole. I think the problem affected the whole community
because this verse is also a clear warning for the modern church. The message to test the
spirits because of false teachers fits with Jesus’s own warning about false prophets and
teachers coming in the last days (Matt 24) and Revelation’s warning to the remnant
church (Rev 12:12).

29

Do Not Despise
To test the spirits, God’s people must not reject them outright before examining
them. The Bible says, “Do not quench the Spirit. Do not despise prophecies. Test all
things; hold fast what is good” (1 Thess 5:19-21). Similar to the call to discern the spirits
is the admonition not to despise them. People should not shun a person merely because
that person claims to be a prophet. Nor should people ignore a message because it comes
from a contemporary source. Rather, people should embrace and test. The only way to
test and hold fast to what is true is by being people of the Word, which I address in the
next section. The word σβέννυτε (sbennyte), quench, means to put out or extinguish.
The church should not quench the Holy Spirit by neglecting or ignoring the words of God
(Lee, 2000, p. 53).
Houdmann (2009, p. 89) notes that this use of quenching refers to suppressing the
Holy Spirit in one’s life and that the Holy Spirit is like a fire living inside that should not
be put out. Graham (2002, p. 134) indicates people put out the Spirit when they disobey
God or their actions are not in line with the Bible. I believe these views to be misguided
and simplistic applications. Certainly, people want the Holy Spirit to work in them and
need to live Godly lives, but the passage here is referring to more than not allowing the
Spirit to work in people’s lives. I believe this admonition to not extinguish the Spirit is
clearly linked to prophecy by the next words: “Do not despise prophecies.” This verse is
speaking about not quenching or putting out the gift of prophecy. Instead of quenching,
we are called to assess the prophets by testing all things.
Donfried, Beutler, and the Society for New Testament Studies (2000, p. 59) ask
whether προφητείας (prophēteias) in this context refers to the gift of prophecy—that is,
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the prophet—or to the words spoken by the person prophesying. Some scholars, like
Volz (2003), would say that it does not make sense to examine each prophecy to
determine whether it comes from an authentic, already-tested prophet. Volz asserts that
claiming some prophecies are true and others are false when they come from a real
prophet is nonsensical, and the proper interpretation of this verse would be rather to cling
to the true prophets and reject the bad ones (p. 66). This interpretation could be
dangerous because it includes an assumption that a prophet will always remain faithful.
A genuine prophet could apostatize but continue to prophesy.
I agree with Grudem (2000), who states that it is the prophecies of already
accepted prophets that are to be examined and not necessarily the prophets themselves.
One might say that this is unnecessary, for prophets are already judged for their
prophecies and conduct. However, there are more categories than just prophets’ writings
that need to be examined when testing prophets. Prophets’ conduct, whether the
prophecies come true, whether the prophets confess Christ, or whether they uplift the
body, the church, are other important areas of testing.
Goll and Goll (2011) note that while prophecies should be tested, a whole
message should not be quickly discarded just because a part of it is off. This view would
be contrary to the established principle of Isaiah 8:20, which is if it is not according to the
Bible, then there is “no light in them.” I agree with Goll and Goll, who noted the
importance of avoiding the two extremes, but the center does not mean compromising or
corrupting the truth. The two ditches are believing everything or believing nothing
without testing the spirits and giving proper examination. Balance is needed. Although
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people should not despise prophecies by casting them aside arbitrarily, they also should
not blindly follow them without examining the message (Lee, 2001, p. 163).
Summary
God chooses to communicate to humankind through the gift of prophecy, which is
one of the many spiritual gifts He bestows on His people. Although not everyone
receives this gift, it is to be highly desired. Saints who receive the gift of prophecy are a
diverse group, including Christians of all ages, both men and women. Brethren should
not despise prophecy; rather, God calls His people to examine prophets and their
prophecies to ensure they are from Him by holding them up to the standard of the law
and the testimony: the Bible. The gift of prophecy is to be used to edify the Body of
Christ and has been evident in the church from the time of the Apostles throughout
Christian history. It is a contemporary gift for the end-time church, and it is God’s will
that His people esteem, test, receive, and use the gift of prophecy.
Regularly Reading the Works of the Prophets
After prophets and their messages have been tested against the standard of the
Bible, it is then vital for the Christian to receive, study, and consider the inspired works
on a regular basis. By exploring the Bereans and John’s metaphor of “walking in the
light,” Believers will better understand the reception and application components to the
gift of prophecy and why it is important to read the works of the prophets regularly.
Like the Bereans
This section includes a description of the people Paul referred to as “more fairminded” and consider why they were held in such high esteem. By examining Acts
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17:11, I will note three important characteristics they held that Christians should emulate.
Paul described the Bereans as follows: “These were more fair-minded than those in
Thessalonica, in that they received the word with all readiness, and searched the
Scriptures daily to find out whether these things were so” (Acts 17:11).
Received the Word
The community in Berea contained a large contingent of ethnic Jews and many
believing Greeks, both men and women (Talbert, 2005, p. 150). Acts 17:11 says that the
Christians here were more “fair-minded.” While the Greeks here were referred to as
εὐγενέστεροι (eugenesteroi) which traditionally referred to “noble birth” and eventually
became to mean of a “noble character” (Barrett, 2004, p. 817). Hence, some Bible
translations indicate that they were more noble. Danker (1964) notes that εὐγενέστεροι,
while originally meaning one from high birth, generally applied to individuals who were
“open, tolerant, generous, having the qualities that go with good breeding” (p. 368).
This noble character was evidenced in their openness to critique Paul and to take
his messages seriously, as they did not simply accept what he said as truth (Polhill, 1995,
p. 263). Rather, the Bereans sought to examine the prophet’s teaching to see if what he
said and the Scriptures pointed toward the Messiah’s fulfillment in Christ as he claimed.
So the Bereans were open to Paul and did not resent him or despise him. On the contrary,
they were eager to hear him and what the Lord had to say. But while they received his
teaching energetically, they also demonstrated their more honorable character in what
they did with his message after receiving it. Pink (2001, p. 182) expresses that followers
of God should be like the Bereans and listen to or receive messages from the servants of
the Lord with eagerness but be responsible and test the messages received.
33

Newman and Nida (1972) note there are several ways to translate the phrase
received with all readiness. It could mean “listened to the message with great
eagerness,” “wanted very much to listen to the message,” or “desired very much to hear
what Paul said” (pp. 332-333). The people were eager, enthusiastic, and excited that they
had a man of God among them breaking the Word of Life. This situation juxtaposes the
admonition examined earlier not to quench the Spirit and not to despise prophecy (1
Thess 5:19-21).
Myers and Freed (1966, p. 53) affirm that Paul was a prophet, just as the prophets
of the Old Testament, and demonstrated genuine attributes of having the gift of prophecy.
Paul and the Old Testament prophets were called of the Lord, fulfilled a divine mission,
and represented God. The Bereans followed the biblical counsel already presented in this
paper, as they did not despise Paul or reject him outright simply because he claimed to
represent God or because he was outside the Old Testament time period. They tested
what Paul said against the Law and the Testimony (the Scriptures). Having tested Paul
and His message, they received what God had to say through the Scriptures and through
Paul, who was a modern prophet outside the canon of the Old Testament. They
continued to study and strive with Paul, seeking to hear a word from the Lord.
Searched the Scriptures
Instead of resenting Paul or walking away from his new theology, the Bereans
examined his interpretations. The Greek word used in Acts 17:11 ἀνακρινω (anakrinō),
means to “sift up and down” or to “make careful and exact research” (Robertson, 1933, p.
247). This word for search is a judicial term meaning an investigation, which indicates
they did not study carelessly but thoroughly (MacArthur, 1985). Torrey (1921) explained
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that the Bereans did not enter into the search wanting to validate their own views but
rather “to find out what they actually taught” (p. 38).
Lenski teaches (1961) that the Bereans’ examination by searching the Scriptures
is part of the “right of private judgment which is part of the royal priesthood of believers”
(p. 701). Lenski asserts that Christians have direct access to the Bible to discern for
themselves and do not have to wait for a human authority to tell them. Paul’s preaching
had to be upheld to the Scriptures. Believers need to be careful not to misuse this divine
right to study the Bible for themselves. God’s people are not to be their own interpreters
but find the interpretation in the Bible (Lenski, 1961, pp. 701-702).
Questions arise whether people in Berea could read or even had access to scrolls
of Scripture. This question is critical, for if the people did not have access to the scrolls
or could not read them, then it is not known how they could search them daily to test
what Paul was saying. Ciampa (2011, pp. 527-528) asserts that it was unlikely they had
scrolls and had access to them. Although the encounter shared in the Bible between the
Bereans and Paul is realistic, questions remain.
Stanley (1999, pp. 126-142) challenges many of the commonly held traditional
scholarly views about the Bereans in an article titled, “Pearls Before Swine.” Stanley
lays out 10 assumptions that many make regarding the Christians in Paul’s day,
challenged the assumptions as not able to be proven, and presented developing evidence
that contradicts them. The article’s title indicates Stanley thought that the assumptions
are incorrect. The 10 assumptions are as follows:
1. Paul and his audience(s) had relatively free access to the Greek translation of the
Jewish Scriptures (the "LXX"), and could study and consult them whenever they
wished.
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2. Paul's audiences routinely read and studied the Jewish Scriptures for themselves
in his absence.
3. Paul's audiences acknowledged the authority of the Jewish Scriptures as a source
of truth and a guide for Christian conduct.
4. Paul's audiences were able to recognize and appreciate all of his quotations,
allusions, and “echoes" from the Jewish Scriptures.
5. Paul's audiences could and did routinely supply for themselves the background
and context of Paul's many quotations, allusions, and other references to the
Jewish Scriptures.
6. Paul himself knew and took into account the original context of his Biblical
quotation.
7. Paul expected his audiences to know and supply the original context of his
quotations.
8. Paul expected his audiences to recognize and appreciate his many allusions and
"echoes" of the Jewish Scriptures.
9. Paul expected everyone in his churches to have an equal appreciation of his
Biblical quotations.
10. The best way to determine the "meaning" of a Pauline biblical quotation is to
study how Paul interpreted the Biblical text.
Those holding Stanley’s views (Ciampa, 2011) say that Paul’s audience, the Bereans in
particular, did not have access to the Scriptures and that a majority may have been
illiterate and unable to read the Hebrew text. The assertion is that the audience would not
understand Old Testament context, allusions, or stories.
Abascrano (2007) writes a rebuttal to Stanley’s work titled, “Diamonds in the
Rough.” The title indicated Abascrano’s softening of Stanley calling Paul’s audience
“swine.” Abascrano challenges each assertion, notes that Stanley mischaracterized Paul’s
audience, and states that the Scriptures were available to the people of the day and
probably many more individuals than Stanley assumes knew how to read and reason the
Old Testament Scriptures. Abascrano “rendered them [Paul’s audience] capable of
interacting with sophisticated forms of Biblical allusion, rhetoric, and argumentation” (p.
154).
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Although the scholarly debate between Stanley (1999) and Abascrano (2007) is
fascinating, it may not be as significant as they think. The Scriptures are clear that the
Bereans studied the Bible daily to determine truth and to gain understanding. Whether
they studied Scriptures by themselves at home or with someone reading it to them in the
Synagogue or if they studied the Scriptures with Paul daily, the point is the Bereans
studied Scripture as the authority over Paul to ensure what he said was in the Bible.
Searched Daily
The Bereans studied the Scriptures daily. They are described as returning to Paul
with new inquiries each day regarding what the Scriptures taught and their connection to
the claims he was making about them (Ciampa, 2011, p. 540). They set an example to
seek after God daily and to receive His message from Him. The dedication to an
everyday pursuit of an understanding of God’s truth is commendable. The pattern of
regularity demonstrated is important. The Bereans were serious about the task, and they
did not just take Paul’s word. They also did not read the Scriptures once or twice, but
rather every day (Pink, 2001, p. 182).
Scholars such as Torry (1921, pp. 31-39) have gone to the extreme. Torry said,
“Every Christian who does not study, really study, the Bible every day is a fool. Not only
that, any Christian who neglects the study of the Bible one single day insults God” (p.
37). I believe that God is much more gracious than Torry espoused. I also believe that
God’s Word serves as a foundation for being faithful, diligent, and regular in receiving
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God’s Word. Ignoring God’s prophets, whether contemporary or biblical, is an insult to
God.
The psalmist David wrote, “Your word I have hidden in my heart, that I might not
sin against You” (Psalms 119:11). David’s call was for Christians to hide the Word or to
memorize the Bible. David’s plea is similar to Jesus’s call to eat the Bread of Life.
Internalizing Scripture is a daily practice for two reasons. First, it takes time and
repetition to memorize something. Second, to retain the Scripture, it is important to
review it often. The Bereans were hiding God’s Word in their heart each day as they
went to sit at Paul’s feet and feed on the Scriptures presented. The regularity and
consistency of receiving the works of the Gift of Prophecy were important.
The Body of Christ of Berea had a commitment to meet and study daily, which is
in stark contrast to once-a-week Christians. Wiersbe (1996) expounds on the daily aspect
of the Bereans’ Christianity:
They met daily (Acts 2:46), cared daily (Acts 6:1), won souls daily (Acts 2:47),
searched the Scriptures daily (Acts 17:11), and increased in number daily (Acts 16:5).
Their Christian faith was a day-to-day reality, not a once-a-week routine. Why?
Because the risen Christ was a living reality to them, and His resurrection power was
at work in their lives through the Spirit. (p. 329)
Christian Walk
The Christian experience is not a one-time event. It is a process as Christians
grow in Christ and learn more of Him, His ways, and His will. It does not happen all at
once, and Christians mature a little more each day as they are diligent in seeking Him.
John described the Christian journey as “walking in the light” (1 John 1:7). In this
section, I consider 1 John 1:7, Psalms 119:105, and Jeremiah 26:4-5 to explain the
metaphors of walking and light as they relate to the discussion.
38

Walk in the Light
According to 1 John 1:7, “But if we walk in the light as He is in the light, we have
fellowship with one another, and the blood of Jesus Christ His Son cleanses us from all
sin.” This verse reminds Christians that they are on a Christian walk, not a run. Each
day, Believers learn more about God and grow more into His will and His light. The use
of walk in this verse serves as a reminder that the journey is to be daily, constant, and
regular.
Smalley shares that the present tense of the verb περιπατῶμεν (peripatoōmen)
used in this verse means we are walking, which suggests a continuous attitude of the
believer (1989, p. 23). Therefore “living in the light (p. 23)” infers a “conscious and
sustained endeavor (p. 23)” to live a life in harmony with the revelation of God. This
continual dynamic reinforces the regularity of the need to be in God’s light. God expects
His people to dwell in it.
God is saying that His very nature is light. Therefore, walking in the light is the
daily process of fellowshipping with Him (Jamieson et al., 1997; 1 John 1:7). The
essential idea presented is that light is a source of life; when light is revealed, it reveals
life. God is light (life) and therefore those who would have fellowship with Him “must
have the fullness of life themselves” (Akin, 2001, pp. 69-71). Barker (1981, pp. 310-311)
expresses that it is well-defined here that if Christians walk in the light, God will purify
them from the sins that would harm their relationship with Him and others.
Understanding that walking in the light is critical to salvation intensifies the seriousness
of the conversation.
God’s people are either choosing to grow in His ways or not. Christians are either
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walking in God’s ways and instruction or being lost in their own wisdom and ways.
Schnackenburg expounded on walking in light or walking in darkness. Only by living in
the fullness of life (Christ’s light) will one have communion with God and the
forgiveness of sins. The church cannot commune with God if it is not walking in His
light. The Believer is either walking in the light or walking in the darkness
(Schnackenburg, 1992, p. 106).
MacArthur (2007) notes that the phrase “walking in the truth,” which John also
used as a metaphor for the Christian experience, is the same thing as walking in the light.
Walking is an often-used expression in the New Testament for the believer’s journey. In
addition to the two above examples of walking in light and in truth, MacArthur (2007, pp.
220-221) lists other biblical examples of the believers walk:
•
•
•
•
•
•
•
•
•
•
•
•

“Walk in newness of life” (Romans 6:4)
“Walk by faith, not by sight” (2 Corinthians 5:7)
“Walk by the Spirit” (Galatians 5:16, 25)
“Walk in good works” (Ephesians 2:10)
“Walk in a manner worthy of the calling” (Ephesians 4:l)
“Walk in love”(Ephesians 5:2)
“Walk as children of light” (Ephesians 5:8)
“Walk in wisdom” (Ephesians 5:15)
“Walk in a manner worthy of the Lord, to please Him in all respects” (Colossians
1:10)
“Walk in a manner worthy of the God” (1 Thessalonians 2:12)
“Walk in the same manner as Jesus walked” (l John 2:6)
“Walk according to His commandments”(2 John 6)
Case and Holdren (2006) note that the practice and discipline of walking in the

light is one of the most overlooked themes in the Bible. The metaphor depicts
submission or reaction to what Christians sense God has shown them or taught them.
Walking in the light is living a life in agreement with the knowledge the Disciple has
received from the Holy Ghost and the Bible. After Believers know what God desires,
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they are bound to obey it and make it a life guideline. In the context of this discussion,
this would mean adhering to the Lord’s instruction contained in the Bible and to the
insight of the gift of prophecy as it is tested against the Bible. Case and Holdren (2006)
indicate, “There is a sense in which a person can do no better than to live consistently
with the known will of God for his or her life” (p. 201).
Lamp and Light
In Psalms, David wrote, “Your word is a lamp to my feet and a light to my path”
(Ps 119:105). The Bible serves as two components of guidance. First, it is to be an
immediate guide, hence the “lamp to my feet” to see where to take the next step. Second,
it is to serve as a “light to my path” to be a long-range compass set on Christ to ensure we
remain on the right path.
Coon (1982, p. 22) indicates that the light referred to in this verse is the revelation
of God, which has two key aspects. First, it is one of the key reasons the prophetic
writings exist, as God’s revelation assists Followers in preparing for what is to come and
ensures they are ready when it does come. Second, and of equal significance, revelation
as a light is to safeguard Christians from the attacks and plans of Satan. The gift of
prophecy provides a light that exposes the Devil and his plots. Brueggemann (2001, pp.
14-20) indicates that Scripture serves to “fend off the darkness” and reminds God’s
people that evil is a reality and Disciples need the light of God to navigate the dark world.
Proverbs 6:23 says, “For the command is a lamp and the teaching a light.” This
verse parallels Psalms 119:105 using both lamp and light. Fry (1979, p. 37) contends that
these verses are not meant to be just for the Jewish people or heritage. This concept is
reinforced in Peter, lest critics make this contention. The apostle Peter discusses the
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same doctrine when he says, “We have the prophetic word made more sure. You will do
well to pay attention to this as to a lamp shining in a dark place” (2 Pet 1:19). The light
here seems to convey the Scriptures and any revelation of God through the gift of
prophecy. Therefore, it might be possible to rephrase Psalms 119:105 to say God’s
revelation is the Bible, that sets a clear focus and light on where the church is heading,
and His prophets clarify and instruct as to details in that journey like a lamp preventing
Believers from the immediate spiritual stumbling blocks by giving timely contemporary
instruction.
Phillips (2002, p. 360) shares that a light on the path indicates the direction
headed but a lamp reveals the next step. A light cannot show all things but it will give a
comfortable sense of direction. The Bible lights the path to God. As noted in Proverbs
4:18: “The path of the just is as the shining light that shined more and more unto the
perfect day.” The lamp is for the times when God’s people “need something more
specific than a general principle and we need to know exactly what the next step should
be” (Phillips, 2002, p. 361).
Walk and Listen
Jeremiah 26:4-5 says the following:
And you shall say to them, “Thus says the Lord: ‘If you will not listen to Me, to walk
in My law which I have set before you, to heed the words of My servants the prophets
whom I sent to you, both rising up early and sending them but you have not heeded.’”
God is calling His Followers to walk in His law (the Bible) and to heed or listen to those
He will send as prophets. God is commanding Believers to listen to the His prophets just
as surely as they follow His Word. Upon testing prophets against the standard of the
Bible, God says heed their voice. Part of this daily growth and daily search includes
42

listening to the last-day prophets as well as the supreme Bible. If the Lord has a word for
me, I want to hear it.
God demands nothing except that humans obey his laws, and yet He wishes His
servants, the prophets, to be heard: that people may hear the words of His prophets whom
He sends. There seems to be an inconsistency: If the law of God is sufficient, why does
hearing the prophets add to it? But the two commands are really in agreement. The law
must be heard, and with it the prophets who interpret it. For God did not send his
prophets to correct the law, to change something in it, to add to it or subtract from it. The
decree neither to add nor to take away is inviolable (Deut 12:32). The purpose of
prophecy is to explain the law more fully and to fit it to the immediate need of the people.
As the prophets do not invent any new teaching, but are faithful interpreters of the law,
God is not combining two separate commands. He wishes His law and His prophets to
be heard simultaneously. The majesty of the law does not lessen the authority of the
prophets, for the prophets uphold the law; they in no way subtract anything from it
(Haroutunian & Smith, 1958, pp. 81-82).
Summary
The Bereans were special and commended because they were eager to receive
Paul and His messages, but they were wise to test the prophet and his prophecies against
the Holy Scriptures. They were diligent and received instruction from the prophet while
searching the Word of God daily. Believers are to walk in God’s truth and instruction,
letting the Bible be their guide. By grounding themselves in the Bible and walking in its
light, Christians will have a discerning ear when God speaks through modern prophets to
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know if they are of the Lord. If Saints receive a word from God, they are to test it, and if
it proves authentic, then they are to follow it.
Conclusion
Seventh-day Adventist Christians believe that the Bible is the supreme authority
and foundation for Christian understanding, doctrine, and life. It is the standard by which
all else is judged regarding whether the message is of the Lord. Scripture has shown that
a key way God communicates with His people is through His prophets. The Bible was
written by men inspired and guided by the Lord. However, God did not stop using
prophets after the canonization of the books of the Bible. He said the gift of prophecy
has been and will continue to be the manner in which He reveals His instruction to His
church and especially in the last days of the remnant. The Bible teaches that Christians
are not to despise those claiming to be prophets but put them to the test and hold them to
the standard of the Bible. Christians should expect prophets in the final days, and, if
found to be authentic, listen to them. It is important for believers to spend time seeking
the Lord and His will in His inspired works. The church is called to be a people of the
Bible but also to be willing to receive His guidance through His servants the prophets, as
long as the message meets the standard of the Scriptures. The Bible supports and
encourages the regular, devotional partaking of the messages from God contained His
Word including end-time gift of prophecy. Christians are urged through Scriptures to
regularly eat the Bread of Life. The Bible encourages Christians not to despise the
prophets but rather to be willing to partake of God’s message that He chooses to send
through modern prophets who have met the spiritual and Biblical test.
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CHAPTER 3
EXPLORING ATTITUDES, READING PATTERNS,
AND BENEFITS OF THE WRITING OF ELLEN G.
WHITE WITHIN THE SEVENTH-DAY
ADVENTIST CHURCH
Introduction
This chapter includes a review of the available contemporary scholarly literature
regarding Seventh-day Adventists’ opinions of Ellen G. White and their views on
whether she was a prophet and if her writings have spiritual authority. I will further seek
to understand Seventh-day Adventist reading patterns of Ellen G. White’s written work
and to understand the impact of those writings in the reader’s spiritual journey.
It was not the intent of this work to conduct an exhaustive exposé on Ellen G.
White’s life, her detractors, her ecclesiology, or her theology. My goal was to present an
overview so that the reader has an educated understanding of how Adventists view Ellen
G. White, how often they are reading her, and how her work affects them spiritually. The
approach was first to look at guidelines used in my literature review and explain certain
limitations and challenges that were encountered. Next, I will explore the related
literature in three sections: opinions toward Ellen G. White, reading patterns of Ellen G.
White, and lastly the effects of reading Ellen G. White.
Thousands of pages of academic dissertations, study reports, and scholarly books
were reviewed to complete this literature analysis. Specifically, over 600 Seventh-day
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Adventist studies were read and reviewed. What follows may be the first time that
research in this area of Ellen G. White has been compiled and assessed in one place.
Research Orientation
This section will orient the reader to the limitations I found during the literature
review. Some limitations were self-imposed because of the constraints of the size of my
study and its narrow focus. Other challenges encountered were out of my control.
Scope
Discussed below is the publication date range for the literature review, the
approach to what study groups to include, and the demographics of the research allowed.
Time Frame of Academic Work
The publication date boundaries for the literature review were from 2000, which
was 10 years before this dissertation project was approved in 2010, to 2016. Academic
and scholarly work was not used outside of this date range unless the source was helpful
historically or in another specifically noted way.
As this research relates to Ellen G. White’s writings, there are some references
back to her day to include what Ellen G. White said about herself, her role, and her
writings. Also included is a seminal work in this area written in 1982. Normally, a
research study that is so out of the contemporary norm would not be included. However,
I have included it because of its importance. The 1982 study by Roger Dudley and Des
Cummings Jr. is one of the only studies ever completed regarding the benefits and effects
of reading Ellen G. White. Therefore, it becomes relevant to the scope of applicable
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research. It may also serve as a benchmark to compare changing reading and opinion
patterns over the past 30 or more years.
Seventh-day Adventist Audience
The Seventh-day Adventist Church is a global church with people from many
languages, cultures, and ethnicities. The Adventist community is quite unified in its
theology. The Seventh-day Adventist Church is one unit often called a sisterhood of
churches. Most churches around the globe have access to the writings of Ellen G. White
in their own language. In this literature review, the Adventist world community will be
treated as one to gain insights into reading patterns. International studies that do not
include the United States were not included.
Demographic Groupings
Various research studies have been done regarding views toward Ellen G. White
that focused on certain specific demographic groups. Research focusing on a specific
demographic group, organizational set (i.e., a conference), or by age has been included.
The comparisons between the groups may provide interesting trends to observe. Studies
targeting children, youth, and young adults are included in the review, as these groups are
a forecast of what is to come. Studying where the youth are may give insight into future
trends.
Guiding Parameters
Presuppositions
Certain Adventist claims were taken as underlying facts while conducting the
literature review. One presupposition for this literature review is that the Seventh-day
47

Adventist Church believes that Ellen G. White was a prophet and that her writings are
important to the church. The official Seventh-day Adventist belief (Number 18) as
published by the General Conference reads as follows:
One of the gifts of the Holy Spirit is prophecy. This gift is an identifying mark of the
remnant church and was manifested in the ministry of Ellen. G. White. As the Lord's
messenger, her writings are a continuing and authoritative source of truth which
provide for the church comfort, guidance, instruction, and correction. They also
make clear that the Bible is the standard by which all teaching and experience must
be tested. (General Conference of Seventh-day Adventists, 2015, p. 8)
A second presupposition is that the Seventh-day Adventists’ position regarding
Ellen G. White is one of balance between both the Scriptures and the works of the
prophet. While they hold the Bible as the supreme authority, they see value in and
encourage the reading of the works of Ellen G. White. The view of the current president
of the Seventh-day Adventist Church, Ted Wilson, as referenced by Kellner (2008), is
that he “advocates that Adventists engage in personal Bible study, complemented by a
study of the writings of Ellen G. White” (p. 10). President Wilson believes that a study
of the Spirit of Prophecy writings will lead people to a more intense study of Scripture
(Kellner, 2008, p. 10). In a recent article in Ministry magazine, Wilson (2016, p. 7)
states, “The Spirit of Prophecy is as relevant today as it was when it was written. It is
accurate, uplifting, instructive and powerful as it points to Christ and the Holy Bible.”
The Spirit of Prophecy is a term used within the Seventh-day Adventist Church to refer to
the prophetic writings of Ellen G. White.
The last presupposition is that Seventh-day Adventists place a high value on the
writings of Ellen G. White and members are encouraged to read her writings. This is
easily demonstrated through the inclusion of her quotes in every Sabbath School lesson
(weekly Bible study guide for members). There is a separate organization to archive,
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protect, publish, and promote her writings called the Ellen G. White Estate, located in the
Seventh-day Adventist headquarters building and having branch offices in every major
Adventist university in the country. Any Adventist book center across the United States
will have a large section of the store dedicated to her writings. Another contemporary
example of how the church continues to promote Ellen White is a special edition of the
magazine for Adventist leaders, Elder’s Digest, published in 2014 and dedicated to the
subject of Ellen G. White. Wilson (2016) concludes his recent Ministry article by stating,
“It is, therefore, our responsibility to nurture and foster the belief in and the active use of
the Spirit of Prophecy” (p. 9).
Exclusions and Referrals
It was not the intent of this paper to exhaust all the topics related to Ellen G.
White but to remain focused on the set objectives noted above. The following is a listing
of the areas of study and research that were not covered and therefore literature in that
area, although it is on Ellen G. White, is not included in the review. The reader is given
contemporary references to explore these other areas of Ellen G. White independently.
All research and academic work that focuses on defending Ellen G. White or
debating with her detractors, otherwise known as apologetics, is not included in the
review. If the reader is interested in this area, they should look at Ellen White Under
Fire: Identifying the Mistakes of Her Critics (Lake, 2010).
Any scholarly books or academic research on understanding Ellen G. White’s
ecclesiology or her theology were also excluded from this review of literature. For an
understanding of these areas, the reader can look at the recently published exhaustive
work, The Ellen G. White Encyclopedia, edited by Denis Fortin and Jerry Moon.
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Lastly, any works relating to the life of Ellen G. White, understanding her times,
or looking at her biographically were also overlooked in this review. The reader is
referred to a series of books written by George Knight: Meeting Ellen White (1996),
Reading Ellen White (1997), Ellen White’s World (1998), and Walking With Ellen White
(1999). For biographies of Ellen G. White’s life, two contemporary sources are
recommended: Understanding Ellen G. White: The Life and Work of the Most Influential
Voice in Adventist History by Merlin Burt (2015) and Ellen Harmon White: American
Prophet published by Oxford University Press with editors Terrie Dopp Aamodt, Gary
Land, and Ronald L. Numbers (2014).
Limitations
Historical Trends
Research studies relating to who is reading Ellen G. White’s writings and the
benefits of reading her are, in fact, few in number. There are practically no studies done
in this area historically as a church outside the current contemporary period. One key
study, as noted above, was done in 1982 by the Institute of Church Ministry. This
remains one of the only surveys covering the benefits of reading Ellen G. White.
Within the last decade or so, there has been more work done in the area of
Adventist’s attitudes toward Ellen G. White and in understanding reading trends of her
writings. However, even though more work has been accomplished on who reads her
work, little remains accomplished regarding the effects of reading her writings. In most
studies included in this review, research questions were asked but normally only as part
of a larger, more broadly reaching study. Questions regarding Ellen G. White are
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normally supplemental to the core study, with no study focusing just on Ellen G. White
and Adventists’ views and patterns regarding her and her written work.
Quantity of Sponsorship
One of the reasons there is not more research done in the area of Ellen G. White is
that researchers and academia in general outside the Seventh-day Adventist Church have
little interest in doing so. I found no contemporary non-Seventh-day Adventist research
done in the area of focus of this paper and none with regard to Ellen G. White in general.
Even within Adventist scholarly circles, I found that there were no master’s or doctoral
dissertations in the specific area of Ellen G. White researched for this paper and very few
regarding her at all. Although some dissertation research has been accomplished on Ellen
G. White, the major volume of work in this review is from commissioned studies done by
Seventh-day Adventist research organizations.
In an interview with Roger Dudley, former director of the Institute for Church
Ministry and one of the researchers who worked on the seminal 1982 study about Ellen
G. White, he shared that a key reason for the lack of work in the area of Ellen G. White is
money. The church has limited funding, and these types of studies do not get
accomplished unless commissioned and paid for by the Seventh-day Adventist Church
(personal communication, March 13, 2012). Organizations such as the Institute of
Church Ministry, the Hancock Center, the Center for Creative Ministry, and the Office of
Archives, Statistics, and Research of the General Conference undertake almost all the
research commissioned by and focusing on the Seventh-day Adventist Church. As this
literature review demonstrates, this is also true regarding the research on Ellen G. White.
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Availability Issues
One last limitation affected this literature review: availability of research and
accessibility to the results of research that has been accomplished. Tremendous strides
have been made within the Office of Archives, Statistics, and Research of the General
Conference of Seventh-day Adventists regarding archiving and making available the
results of previous case studies, surveys, and research projects. The development of a
website that includes many studies is one of the key resources used to find most of the
literature in this review. However, before the current period, the Seventh-day Adventist
research reports were difficult to find, if they were available to the public at all.
When a commissioned study was completed, the report would be made to the
organization requesting it, but there was not a venue for publishing the full academic
scholarly research. The Seventh-day Adventist Church has limited scholarly journals to
publish in and, as mentioned previously, the non-Seventh-day-Adventist scholarly
community is not usually interested in publishing this uniquely Seventh-day Adventist
material, so the research results of studies would be done in presentations to
administrative meetings or to the sponsoring committees. At times, a summary of results
was published in one of the various lay magazines of the Seventh-day Adventist Church.
The 1982 study became so well-known because it was published in Ministry Magazine.
Even further complicating the area of accessibility is that some researchers are
hesitant to share their unpublished findings because they have desires to write a book or a
series of articles and they do not want the material to be released ahead. Dr. Bailey
Gillespie is associate dean at the HMS Richards Divinity School and one of the key
researchers in the groundbreaking study on Seventh-day Adventist called Valuegenesis.
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He says that organizations that commission studies do not release the results to the public
for many reasons (B. Gillespie, personal communication, February 18, 2016).
Feelings About Ellen G. White
In this section, I review the available research and literature in the area of Ellen G.
White to see what is known in three areas. First, I seek to understand what Adventists
feel and believe about Ellen G. White as a prophet and the inspiration of her writings.
Second, I want to learn how many Adventists are reading Ellen G. White’s writings and
how frequently they are doing so. Lastly, I will try to ascertain what benefits or effects
there may be of reading Ellen G. White’s writings.
Attitudes Toward Ellen G. White
Ellen G. White
Ellen G. White called her writings and her role as a lesser light to the Bible. She
said, “Little heed is given to the Bible and the Lord has given a lesser light to lead men
and women to the greater light” (White, 1903, p. 30). Although she never used the term
prophet to describe her function, she also did not object to others calling her one. It
seems clear that she understood herself to be one. She said that her writings, or “the
testimonies” as she called them, “were given by the Spirit of God to direct men to His
word” (White, 1958, p. 46).
Comprehensive Studies by the Seventhday Adventist Church
The Seventh-day Adventist Church has committed to a huge comprehensive study
of its membership and leadership. This initiative is called Reach the World. The church
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is dedicated to doing this far-reaching evaluation every five years. Five major studies
were conducted between 2012 and 2013 involving 35,000 Seventh-day Adventists, 4,000
pastors, 1,500 recent graduates of Adventist colleges, and 1,000 former members (Trim,
2016c). David Trim, director of the Office of Archives, Statistics, and Research,
synthesized the results of the surveys. He relates that 74% of Seventh-day Adventist
members “wholeheartedly embrace” (Trim, 2016c, p. 6) the belief that Ellen G. White
had the prophetic gift. Combining those who responded “I accept it because the church
teaches it” and the number who embrace Ellen G. White’s prophetic gift
“wholeheartedly,” the number who believe Ellen G. White was inspired reaches 86%.
Only 10% of respondents said that Ellen G. White’s prophetic gift was either “not
important to them,” they “didn’t accept it,” or they “had major doubts” about it (Trim,
2016b).
In a comprehensive study done by Roger Dudley and the Institute of Church
Ministry on behalf of the Seventh-day Adventist Church, an interesting contextualization
trend was noted. Of the 2,972 Adventists surveyed, 83% accepted the authority of Ellen
White’s writings, but almost half saw the need for a reinterpretation of her writings
(Dudley, 2008, p. 9). So, while the vast majority acknowledge Ellen G. White’s role as
prophet, there seems to be a growing number who feel that her message should be up for
reinterpretation and contextualization to the contemporary age. This type of mentality
can create a quandary. A number of theological debates happening within the Seventhday Adventist Church today can be observed. Both sides of the argument use quotes
from Ellen G. White to bolster their point, which leaves a question regarding the value of
a prophetic voice if the hearers interpret the message in contrasting ways.
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Collaborative Study
The Seventh-day Adventist Church was invited to collaborate with other nonSeventh-day-Adventist research organizations in a comprehensive study of the Christian
church in America. The Seventh-day Adventist Church participated in three interfaith
studies that were in harmony with the timing of the 2010 U.S. census to provide a
comprehensive contemporary look into the Seventh-day Adventist Church. Monte
Sahlin, with the Center for Creative Ministry, oversaw the Adventist section of the
studies.
The study showed that the majority of Adventist congregations believed that Ellen
G. White and her writings were “very important.” As expected, most members did not
place her work on the same level as the Bible or with the Holy Spirit. One third of the
congregations surveyed placed her writings in the “foundational” category (Sahlin, 2002,
p. 58). I find it troubling that such a large number (33%) saw Ellen G. White’s writings
as foundational to the church, even though the official Seventh-day Adventist position
held and taught is that they are not to be placed at this level. Perhaps this explains the
battles that occur within the church regarding her authority if a third of the church sees
her and her authority as equal to the Bible.
North America Division Studies
In 2002, the North American Division of Seventh-day Adventists conducted a
survey to find out more about its members. The Institute of Church Ministry designed
the study and Adventist Information Ministries implemented it. Overall, 747 persons
were surveyed. The sample included active and inactive members. One section covering
belief in Adventist doctrines included some questions regarding Ellen G. White. Eighty55

six percent of respondents said they strongly believed that Ellen G. White had the gift of
prophecy (Adventist Information Ministries, 2002, p. 3). I wish the study would have
differentiated between active and inactive members, as I think the breakdown would have
been educational. With such a high response, it is assumed that both groups strongly
agreed.
Bailey Gillespie found that when comparing North America to the rest of the
world church, 76% of North American Seventh-day Adventists believed that Ellen G.
White was an inspired messenger of God. The world church, which is often seen as more
conservative than North America, lagged behind. The Seventh-day Adventist Church in
the rest of the world ranged from 69% to 58% in believing she was inspired (Gillespie,
2016, p. 20). Many in the international Adventist community have accused the United
States of becoming too liberal, especially regarding women’s ordination. This statistic
would seem contrary to that accusation, as those who believe in Ellen G. White are
typically considered more conservative.
The North American Division commissioned a study done by the Hancock Center
for Youth and Family Ministry. The researchers asked a question relating to context and
interpreting what Ellen G. White wrote. Of the respondents, 87% of those surveyed said,
“Ellen G. White was inspired by God and presented God’s message in terms of her own
place and time” Hancock Center, 2013, p. 37). In other words, context in understanding
her was important. Another 5% responded that she “was a person who created stories of
supernatural guidance in order to explain the mysteries of life. Her writings contain a
great deal of wisdom about the human experience” (Hancock Center, 2013, p. 37). These
individuals see her as having supernatural wisdom. The study found 3% who agreed with
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the statement “she copied what God told her word for word, and wrote without being
influenced by her own place and time” (Hancock, 2013, p. 37 ). Only 3% of the
respondents indicated this, which would be defined as word-for-word literal inspiration
that the church does not teach. Only 1% said they did not know who Ellen G. White was,
and 5% said that her writings “contain no more truth or wisdom than do the religious
works written by the leaders of other denominations” (Hancock, 2013, p. 37).
The Hancock study further clarified the breakdown of those who believed Ellen
G. White was inspired. The results indicated that 72.81% “embraced wholeheartedly”
(Hancock, 2013, p. 38) the statement that Ellen G. White was an inspired messenger to
the Adventist Church. An additional 6.84% accepted she was inspired because “that’s
what the church taught” (Hancock, 2013, p. 37). So adding the two together, 79.65%
believed in her inspiration. In contrast, 1% did not accept her inspiration, 2.23% had
major doubts about it, 11.14% had some questions about it, and 6.30% said the question
was not important to them. Therefore, approximately 1 in 545 members did not believe,
had doubts about, or did not care about Ellen G. White’s inspiration (Hancock, 2013, p.
38).
Pastors
When Seventh-day Adventist pastors from around the world were asked about
their belief in Ellen G. White as an inspired messenger, the response was very high. The
study was implemented globally by international groups called divisions. Divisions are
large geographical administrative areas of the church. Thirteen of 15 Seventh-day
Adventist divisions worldwide were surveyed. The international pastors’ responses,
including the United States, ranged from 84% to 97% for those who “embraced
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wholeheartedly” the inspiration of Ellen G. White. The pastors who believe in Ellen G.
White “because the church teaches it” ranged from 2% to 11%. In my opinion, these
pastors felt they had to believe it because the church believes it. Adding the pastors who
wholeheartedly believe to the pastors who believe simply because the church believes
increased the ranges. The highest belief in Ellen G. White internationally was in the
Southern Asia, East Central Africa, Inter-American, and Northern Asia Pacific divisions,
where pastors’ belief in Ellen G. White was 99-100%. The highest belief number came
from the Inter-American Division, where it was statistically near 100%. All the divisions
were still very high, even though some were higher than others. While still very high,
divisions that were the lowest in their belief ranges were the Trans-European Division at
93%, the Inter-European Division at 94%, and the North American Division at 95%.
European pastors were more likely to believe in the Spirit of Prophecy because the
church believed. They also “had some questions” (Dudley & Cincala, 2013, p. 25)
regarding the Spirit of Prophecy. Of note is that the three Seventh-day Adventist unions
who have voted to ordain female pastors in opposition to the desires of the General
Conference reside in these last three divisions.
Dudley and Cincala (2013) give insight into the worldview of Seventh-day
Adventist pastors, the spiritual leaders of the church, regarding Ellen G. White. Although
the division figures are very high, with over 90% believing in Ellen G. White, it is
significant to note that there is a measurable dissention growing among the pastors. In a
church where a pastor can be fired for not believing in Ellen G. White, it is notable that
there are some divisions where 12-15% have doubts about Ellen G. White’s prophetic gift
or believe it simply because the church teaches it. I believe it to be a very significant
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number when, in some places of the Adventist world, over one in 10 pastors question the
Spirit of Prophecy.
Also of note was that even in the highest-ranking divisions, there were still some
doubters and questioners, which meant that there was not one division within the
Seventh-day Adventist Church where all the pastors wholeheartedly agreed with Ellen G.
White’s inspiration (Dudley & Cincala, 2013, p. 25). Although there is certainly not a
ground swell of dissent, the cracks are certainly present. There has been differing
opinions among the laity regarding the belief or lack thereof regarding the Spirit of
Prophecy for some time, but it appears a small number of pastors are also waffling in
their conviction in this area. Those who believe in Spirit of Prophecy simply because the
church believes it might openly rebel should the General Conference take a more
authoritative and demanding tone, as it seems recently to be developing. When revival
was emphasized in the church by the pastors, there was a positive correlation with an
increase among the membership in their interest in Bible study, reading Ellen White and
in conducting family worship (Dudley & Cincala, 2013, p. 31).
Young Adults
The Valuegenesis study was a large Seventh-day Adventist study of youth and
young adults in three areas: family, school, and church. It was conducted three separate
times in 1990, 2000, and 2010 to follow the patterns of change. Detailed reports of the
first studies have been completed. Between the first and second study, a troubling pattern
emerged that belief in several key beliefs had gone down significantly. Young people’s
belief in Ellen G. White and her function as prophet to the church decreased from 51% to
42% (Gillespie, 2002, pp. 12-16). Dr. Merlin Burt did some research into the findings of
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the final studies of Valuegenesis and discovered an alarming trend. In the third 2010
study, 61% of the young people surveyed had an understanding of Ellen G. White and her
inspired role. Among young Adventists, confidence in Ellen G. White as a prophet and
seeing her writings as inspired dropped from 54% to 45% (Burt, 2015, p. 243). This is a
disturbing trend. These numbers are shocking, as they are so much lower than the adult
patterns are. Explanations need to be explored further and understood. If this is setting a
trend, the Adventist church should get ahead of the curve. It might be important to know
whether the youth and young adults are rejecting Ellen G. White or whether they are
rejecting how she has been portrayed to them?
Gillespie (2002) found that 54% of the youth said, “Ellen G. White fulfills Bible
predictions and that God would speak through the gift of prophecy in the last days” (p.
31). An additional 33% said they “lean toward believing” (Gillespie, 2002, p. 31) the
statement. Those who “did not believe” or “leaned toward not believing” were 13% of
the total (V. B. Gillespie, Personal communication, 2016). A further breakdown of
responses revealed that about half of those surveyed “definitely believe” (V. B. Gillespie,
Personal Communication, 2016) that Ellen G. White fulfilled the predictions of last-day
prophets.
In the Twenty-First Century Seventh-day Adventist Connection Study conducted
by Jacobs et al. the Robert H. Pierson Institute of Evangelism and World Missions, it was
revealed that 46.8% of Adventist young adults “strongly agree” with Ellen G. White and
the gift of prophecy. This number increased to approximately 76% by adding in those
who “agree” with the statement (Jacobs et al., 2016, p. 11).
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O. J. Thayer conducted a study of college students and their spirituality. She
asked some questions relating to their opinion and view of Ellen G. White’s writings and
found that appreciation for Ellen G. White grew the longer the student was at an
Adventist college. Fifty percent of freshman said they viewed Ellen G. White “as
inspired by God and that she was a revealer of truth not in the Bible while being in
harmony with the Bible” (Thayer, 2008, p. 14). When the alumni of the school were
surveyed, their response to the same question was 80% positive, which represents a 30point difference. Twenty-five percent of the non-Seventh-day-Adventist students
believed Ellen G. White was inspired by God and answered yes to the same question
(Thayer, 2008, p. 14). Of note regarding the findings of this survey was the growth of the
freshman into a greater appreciation of Ellen G. White the longer they stayed at an
Adventist college. It can be surmised that Adventist colleges and universities are good
educators regarding the Spirit of Prophecy.
The well-respected Barna Group conducted a study of Seventh-day Adventist
young adults. This research included a couple questions pertinent to the topic of Ellen G.
White. The findings revealed that 60% of young adults who were “engaged” in their
church said they believed Ellen G. White was a true prophet, compared to only 20% of
those who were “not engaged” (Barna, 2013, p. 42). The study found that 52% of
Adventist young people believed Ellen G. White was a true prophet (Barna, 2013, p. 47).
Seventh-day Adventist Youth
and Children
Dr. Petr Cincala, director of the Institute for Church Ministry at the Seventh-day
Adventist Theological Seminary at Andrews University, oversaw a study of children and
youth at the Pathfinder Camporee in Oshkosh, Wisconsin, in 2014. Over 47,000
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Pathfinders met for this huge gathering that happens every 5 years. He surveyed 700
Pathfinders who had registered online for the event. He asked the respondents “How
relevant are Ellen White’s writings to you?” Thirty-five percent said she was “very
much” relevant to them. Forty-three percent responded there was “some” relevance, and
22% said there was “not much” relevance (Cincala, 2014). However, there are two
challenging aspects to the question. First, there is a missing response option between
“some” and “very much.” Second, the choice of word “relevant” may not have been
clearly understood by some of the younger children.
Dick Osborn, in his research, asked Adventist parents if they planned to teach
their children to respect, believe, and read Ellen G. White. Seventy-four percent of the
parents surveyed said they would in fact teach their children to believe and respect Ellen
G. White as a prophet (Osborn, 2000). This is a very high number, but does not correlate
with the low number of children and youth reading and respecting Ellen G. White’s work.
This seems to be an opportunity for more study.
Former Seventh-day Adventists
In a study on nurture, retention, and discipleship, the Seventh-day Adventist
Church learned that attitudes toward Ellen G. White by former Seventh-day Adventists
were for the most part quite positive. Among former Seventh-day Adventists surveyed,
58% said they “still believe in the gift of prophecy manifested in Ellen White” (Trim,
2014, p. 33). Among former Seventh-day Adventists who returned to the church, the
number who still believed went up to 81% (Trim, 2014). This difference between
returned and former members is significant, as the belief in the Spirit of Prophecy might
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have played a part in their returning to the church. Further study in this area is also
needed.
SWOT
The Seventh-day Adventist Church does a regular survey of its world leaders to
determine, in the leaders’ opinions, the current strengths, weaknesses, opportunities, and
threats (SWOT) facing the church. In the survey conducted in 2003, of the 427
responses, 80.28% felt that the writings of Ellen G. White were one of the strengths of
the church. Fifty-eight percent of the leaders felt that challenges to Ellen G. White’s
authority were one of the great threats facing the church (Dudley, 2004, pp. 5-6).
In 2006, a replica of the SWOT survey was done. Of the 282 participants, Dudley
(2006) found that 59% felt challenges against Ellen G. White’s authority continued to be
one of the great challenges facing the church, which was only a 1% increase from the
2003 study. There was no notable change, but it is important to note that a majority of
leaders remain in the frame of mind: that this is one of the great threats facing the church
(Dudley, 2006, p. 6). Like in 2003, a high number (84%) believed that Ellen G. White is
a great strength to the Seventh-day Adventist Church (Dudley, 2006, p. 8).
Reading Patterns
Historical
No research studies were done in the late 1800s and early 1900s during the
lifetime of Ellen White about the reading trends of her writings in her day. I did find one
place where she shares her guess as to how many were reading or not reading her
writings. She referred to her writings as the Spirit of Prophecy, and even more so in the
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early days of the church, her collective written counsel was called such. White (1882)
said,
The volumes of Spirit of Prophecy should be in every family and should be read
aloud in the family circle. More than one half of our people know little or nothing of
the contents of these books, and they are losing much by their neglect. (1882, p. 6)
Whether she meant that more than half have never read them or more than half did not
adhere to them could be debated. However, I see this as an admission by her that even in
her day there was a majority who were not regular readers of her work. This is
significant because we are not speaking of frequency but of total readership. This
evidence is anecdotal, but it is interesting that despite some people’s perceptions that the
number of today’s readers of Ellen G. White is low, perhaps they are better or at least the
same as in her day.
In a study from the early 1980s, Dudley and Cummings (1982b) found that 34.6%
regularly read the writings of Ellen G. White, but 65.4% did not. The 34.6% is
significantly lower than modern readership numbers, as detailed below. I speculate that
this lower figure is because during the 1980s, Ellen G. White’s prophetic gift and the
validity of her writings was coming under severe attack from detractors within the church
such as Walter Rea. Walter Rea’s book outlining his objection to Ellen G. White’s
prophetic gift, The White Lie, was published in 1982, which is the same year as the study.
Seventh-day Adventist Members
The General Conference of Seventh-day Adventists discovered that, in recent
comprehensive studies carried out by the Office of Archives, Statistics, and Research
called Reach the World, 16% of Adventists read Ellen G. White daily, with the number
increasing to 56% when asked who reads her at least once a week or about once a week.
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The 19% who do not read her writings matched up with the 14% who do not accept or
have doubts about Ellen G. White as a prophet. Altogether, those who never read her or
seldom read her is 44% (Trim, 2013, p. 28). In an interview with Dr. Dave Trim, director
of the Office of Archives, Statistics, and Research for the Seventh-day Adventist Church,
he admitted that the results might be skewed if individuals responding that they read
Ellen G. White might have only read her in the context of studying their daily Sabbath
School lesson or hear her read in the weekly Sabbath School class. He admitted that in
the future, there should be a sifting question regarding Sabbath School to see who is
reading Ellen G. White’s writings independently from Sabbath School (D. Trim, personal
communication, June 14, 2016). In a study done in 2004, Dudley and Heinrich found
that nearly 14% reported that they read Ellen G. White daily, with another 29% reading
her writings at least once a week. Therefore, 43% of members were reading Ellen G.
White at least once a week in 2004, which seems consistent with the 2013 figure of 44%
shared above, and 57% read her rarely or never (Dudley & Heinrich, 2004, pp. 3-4).
Between 2003 and 2007, Dr. Joseph Kidder led a study of five of the most
vibrant, successful, and growing Adventist congregations in the United States to learn
why they were prosperous. One of the questions asked of the five congregations was if
they read Ellen G. White regularly. Kidder (2011) found that 43% of the churches read
Ellen G. White at least once a week (p. 128), which was lower than the number reached
by the General Conference Reach the World studies of 56% for Adventists worldwide
(Trim, 2016c, p. 14). One explanation for the difference is that the Reach the World
statistic includes those who read about once a week, which was not an option in the
Kidder study.
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A big difference between the Kidder and Reach the World studies is seen when
counting those who “never” read Ellen G. White. Kidder found that 57% of those
surveyed in his study never read Ellen G. White at all (p. 128), which was in stark
contrast to the worldwide figure of 19% found in the Reach the World studies (Trim,
2016c). Even using the Reach the World rate of 44% of individuals who “never” or
“seldom” read Ellen G. White, it still presents a 13% difference from the Kidder study.
Whether this difference is because of the separation of time between studies (4-5 years)
or because of the demographic group studied is impossible to know. I suspect it probably
says more about the congregations surveyed in Kidder’s study and the fact that the
sample size was much smaller. He was studying uniquely successful churches, so
differences from other churches would not be surprising. Other factors that might
account for the difference are that the Reach the World studies involved surveying the
whole world, so there may be cultural differences at play. It might be possible that North
Americans believe in Ellen G. White less than international Adventists.
Pastors
Dudley and Cincala (2013) oversaw a massive research survey of 4,260 Seventhday Adventist pastors. As pastors are the spiritual tone setters for their churches, their
responses could be valuable in understandings trends in the area of the Spirit of
Prophecy. Whether the axiom “how the pastor goes, so goes the congregation” is correct,
the responses were interesting. The study found that 32% of Adventist pastors read Ellen
G. White daily, which is quite high for a daily figure. Another 44% of the pastors
surveyed read her writings at least once a week. Adding the daily and weekly groups
together provides a significant figure of 76% reading her at least weekly (Dudley &
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Cincala, 2013, p. 6), which was substantially higher than the Reach the World figure of
56% and the figure of 44% in the Kidder study for members reading Ellen G. White at
least once a week. There is something that may bring the pastors’ numbers down, which
is a need to adjust the responses of those who answered that they read Ellen G. White at
least once a week if they meant they read her quotes in the Sabbath School lesson. The
average pastor probably either studies the Sabbath School lesson daily or at least prepares
to participate in Sabbath School every week. Thus, this is something that cannot be
determined but raises a question. Perhaps the most surprising finding was that almost a
quarter of all Adventist pastors (24%) said they only occasionally or rarely read Ellen
White (Dudley & Cincala, 2013, p. 6).
The Seventh-day Adventist pastors surveyed do not think that large portions of
their membership are reading Ellen G. White regularly. The pastors conjectured that only
5% read her daily and 20% read her at least once a week. This figure of 25% is quite in
contrast to the pastors’ own number of 76% who read Ellen G. White at least once a
week. The pastors estimated over half the congregation read Ellen White’s writings only
occasionally and another 23% only rarely (Dudley & Cincala, 2013, p. 6).
Young Adults
Dr. Galina Stele conducted a study that used four sample studies: the 21st Century
Connection Study, an Adventist Church Member Survey, the Hope Channel Student
Survey, and the Beyond Beliefs Study. By compiling and analyzing these four samples,
the following findings regarding young adult Adventists were determined. When asked
how often they read Ellen G. White devotionally, 33% said they did at least “once a
week,” and 67% said they did not read Ellen White devotionally (Stele, 2016, p. 6).
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When asked how often they read Ellen G. White in general, the number increased to 51%
who read her at least once a week. When the question was simplified to “How often do
you read Ellen G. White?” with the option answers being daily, weekly, or now and then,
the response skyrocketed to 83% responding they read her now and then (Stele, 2016, p.
13). This 83% seems to contradict the finding in the same study of 51%, but it is hard to
analyze this last response because readers do not know or understand what the respondent
meant. There is no context of time or frequency. Respondents might mean that they read
her last year or that they read her 10 times a day.
In the Twenty-First Century Connection study, 37% of the young adults surveyed
reported they read the writings of Ellen White less than once a week, and another 30%
reported they never read the writings of Ellen White. This meant that 32% of the
respondents read Ellen G. White at least once a week (Jacobs et al., 2016, p. 11).
The Valuegenesis studies showed a different pattern than the Twenty-First
Century Connection study. Valuegenesis revealed a trend that young adults who said
they read Ellen G. White’s writings dropped from 13% to 6% from 1990 to 2000
(Gillespie, 2002, pp. 12-16). When analyzing the Valuegenesis study, Burt (2015) states
that only 2% of sixth to 12th-grade Adventists read Ellen G. White’s writings at least
once a week (p. 243). These numbers seemed drastically low, and I found the 2% figure
especially skeptical. I researched the statistic and found that the number had been listed
incorrectly. Two percent of young people read her every day, not every week as Burt
stated in his book. Although 2%-a-day readership is still low, it makes a lot more sense
than 2% a week (V. B. Gillespie, Personal communication, 2016).
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Over the course of the 20 years of the Valuegenesis study from 1990 to 2010,
there was a downward trend with respect to young people not reading Ellen G. White. In
1990, 46% of the respondents said they “never” read Ellen G. White. Two decades later
in 2010, the number had risen sharply to 63% (Gillespie, 2013).
Ron Whitehead, executive director of the Center for Youth Evangelism, lamented
that there is not more in-depth reporting and coverage of the findings with the final 2010
study in the Valuegenesis trilogy as there was with the two earlier studies (personal
communication, June 14, 2016). Gillespie (2013) shares that while there would not be a
published book on the findings of Valuegenesis 3, there will be a digital book that will
deal with the findings of the third study, the application of the data, and employing
strategies from what was learned. Also, a book for pastors was published with the
research from all three Valuegenesis studies, titled, Hey, Love Them and They Will Come
by Gillespie and Gillespie (2011). The book gives specific ways that pastors can apply
the data from the studies in their own congregations. Some 189 separate research
projects have been done over the three Valuegenesis studies (Gillespie, 2013). The
Valuegenesis studies were an incredible research accomplishment, and those who worked
on them, including Dr. Gillespie’s leadership, should be highly commended.
Youth
Dr. Galina Stele found that youth 15 to 20 years old read the writings of Ellen G.
White less than young adults. About 43% of the youth responded that they read Ellen G.
White at least once a week, compared to 51% of young adults (Stele, 2016, p. 10). These
numbers seem to align with the adult figures. It is not that under 50% is acceptable, but
the rate is not alarmingly different than what we have already learned and is higher than
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in other youth studies. Whether the youth grow into an appreciation of Ellen G. White
and their reading pattern increases over time needs to be analyzed and observed closely.
In the Cincala study done with the Pathfinders at the Camporee in 2014, another
question was asked of the 700 children and youth who responded. The question relating
to their reading patterns was as follows: “Have you read any books by Ellen White?”
Although the question did not establish the regularity or frequency of their reading
patterns, it did reveal whether any of them had been exposed to her writing. Sixty-three
percent of the respondents said they had read a book by Ellen G. White, with an
additional 7% saying they had read her “many times.” Twenty-nine percent said they had
not read a book by her (Cincala, 2014). My challenge with this question is it asked if
they had read any books, which meant that some may have said no because they had not
completed a book but they still may have read parts of books. A large part of the adult
Adventist population probably has not read a complete book of hers but only parts. This
potential confusion might have skewed the results.
Effects of Reading Ellen G. White
Historical Review
Ellen G. White
Again, I return to the time of Ellen G. White to learn her attitude toward her own
work. It is clear from her many comments that she believed her writings were inspired
from God and that she felt there was a spiritual benefit to reading them. She said that
“much good” (White, 1903, p. 15) would come from reading her books, and she gave
stern warnings about ignoring her counsel (White, 1907). Although individuals could
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choose whether to read her writings, she believed that ignoring her work was to their own
detriment. Inversely, she believed readers who read her writings would avoid peril and
receive a blessing.
Lack of Research
An exhaustive review of the contemporary literature found no relevant current
research in the area of the effects of reading Ellen G. White. Merlin Burt, the founding
director for the Center for Adventist Research and the director of the Ellen G. White
Estate branch office at Andrews University, affirmed that there is little research in this
area. He knows of no other research on the benefits of reading Ellen G. White (personal
communication, June 14, 2016). For many years, even the statistics in this area that were
quoted in contemporary articles relating to the benefits of reading Ellen G. White were
quoted from Dudley and Cummings (1982b).
Spirit of Prophecy Influence
In the Reach the World studies by the General Conference of Seventh-day
Adventists, Trim asked those who had very limited reading of the Spirit of Prophecy
(Ellen White) if they agreed with the statement, “Although I am religious, I don’t let it
affect my daily life.” About 40% of those who did not read Ellen G. White or had a very
limited reading of her “agreed” or “strongly agreed” with the statement (Trim, 2015a).
This meant that, in essence, their religious beliefs did not translate into affecting their
daily lives. The implication of this question and response is that those who were not
reading Ellen G. White were not as authentic in their spiritual walk.
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Eight Reasons to Read
In Understanding Ellen White, Merlin Burt (2015) shares eight points why
someone should read Ellen G. White. Burt feels the eight points are benefits that people
receive from reading her writings. While admittedly not a scholarly study, his opinion
should be included in this review, as he is deeply involved in this field of research. He
seems attuned to the contemporary perceptions, opinions, and patterns of those who read
Ellen G. White, and I believe his professional observations and insights are valuable.
These are Burt’s eight reasons to read Ellen G. White (2015, pp. 243-250):
1. Renew interest in the Bible
2. Provide a comprehensive biblical worldview
3. Restore enthusiasm for the Second Coming
4. Demonstrate practical Christian living
5. Show involvement in contemporary issues
6. Give principles for improving our quality of life
7. Provide practical advice for relationships
8. Give guidance for the church as a whole
Dudley and Cummings’s Study
Lost and Found
Most of what is known regarding the benefits of reading the writings of Ellen G.
White comes from the study by Dr. Roger Dudley and Des Cummings in 1982. They
published an article with a summary of their results in Ministry Magazine that same year
(Dudley & Cummings, 1982b). The report of the actual study was thought to be lost for
decades. When Dudley was asked where the report of findings was, he said that he could
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not find it (personal communication, March 13, 2012). Recently, however, the Institute
of Church Ministry was digitizing its archived studies and making them available online,
and I was pleased to find the research report for this seminal 1982 work while searching
through Institute of Church Ministry website archives. If this study is to ever be
replicated, Dudley and Cummings’s report would be crucial in that endeavor.
The results of this 1982 study are shared as part of this literature review because
the study remains the seminal study on the effects and benefits of reading Ellen G. White.
As this project relates specifically to this topic of reading Ellen G. White, it is imperative
to include the only research available relating to why people should read her, even though
it is somewhat dated.
The Study
The study was commissioned by the North American Division of Seventh-day
Adventists and conducted by the Institute of Church Ministry. The study was done in the
first half of 1980 and surveyed 8,200 Seventh-day Adventist members across North
America. Dr. Roger Dudley and Des Cummings, director of the Institute of Church
Ministry, oversaw the project. The scope included 193 churches. Every union and most
conferences were represented. As its title indicated, A Comparison of the Christian
Attitudes and Behaviors Between Those Adventist Church Members Who Regularly Read
Ellen White Books and Those Who Do Not, the study’s purpose was to compare the
spiritual lives of those members who read Ellen G. White and those who did not. Their
goal was to find what significant differences there were between the two groups relating
to their spiritual journey (Dudley & Cummings, 1982a).

73

The survey was administered during Sabbath worship services and reflected the
opinions of active Seventh-day Adventists who attended church. It also focused on
reading patterns, whether they read or not. It did not focus on the frequency of reading
patterns. The study was a glimpse into the reading patterns of active attending members
and their responses to spiritual growth questions. From analysis of the responses, the
researchers were able to draw correlations and differences between the readers and
nonreaders regarding the impact on their spiritual life (Dudley & Cummings, 1982b).
Effects on Personal Spirituality
The findings of this research are quite impressive. One can see a striking
distinction in the spiritual life of those who read Ellen G. White versus those who did not.
Eighty-two percent of those reading Ellen G. White (hereafter referred to as readers) had
an assurance of salvation in God, compared to only 59% of those who did not read Ellen
G. White (hereafter referred to as nonreaders). That is a significant 23-point difference.
Readers seemed to have a better walk with Jesus and a clearer understanding of their
spiritual gifts and talents (Dudley & Cummings, 1982b, p. 10).
Dudley and Cummings focused in on some details regarding respondents’
personal spiritual life. Some of the biggest differences between readers and nonreaders
was in the area of personal spirituality. Of the readers, 82% “usually” or “always”
studied the Bible daily compared to only 47% of the nonreaders. This difference of 35
points was the largest distinction found in the study between the two groups (1982b, p.
12). So the question that developed was whether Adventists who study the Bible are
more likely to read Ellen G. White to supplement their study or whether readers of Ellen
G. White were driven and motivated to study the Bible?
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The results also revealed an interesting finding regarding daily family worship.
Seventy percent of readers were found to “usually” or “always” have regular family
worship, compared to only 42% of the nonreaders (Dudley & Cummings, 1982b, p. 12).
The same chicken-or-egg argument can be stated for this finding. Another possibility is
there might not in fact be a cause-and-effect relationship at all, and it might simply be a
coincidence. The difference between the two groups seems too great to ignore, and I
believe that there is a causal correlation.
Effects on Witness
Readers of Ellen G. White were more engaged in witnessing than nonreaders by
24 points. Furthermore, 19% more readers had held Bible studies with a non-Adventist at
some point in the previous year. Also, more of the readers, by 15 points, were active in
community services and were more likely to meet in fellowship groups. Readers had a
generally more positive view of the church and brought more guests to church than did
nonreaders. Regarding daily witnessing in their everyday activities, 76% of readers were
involved in outreach, compared to 48% of the nonreaders. That is a strong 28-point
difference between the two groups. Readers were also more likely to share their faith
informally in addition to formal methods (Dudley & Cummings, 1982b, p. 12).
Readers were more liberal in their giving to outreach and were willing to give
heavily to local missionary endeavors. Besides being more active in evangelism and
witnessing, readers felt better prepared to witness. Seventy-six percent of readers
“usually” or “always” were involved in giving systematically and regularly for
evangelism, which was a 30-point difference from the 46% of nonreaders who did this
(Dudley & Cummings, 1982b, p. 11).
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Eighty-one percent of readers engaged in daily prayer for a specific non-Adventist
person regarding their conversion, but only 51% of nonreaders were praying in the same
manner. This difference again begs the question as to why the variance exists. Did the
reading of Ellen G. White drive them to their knees and instill a renewed passion for their
friends’ salvation? Readers were also more likely to bear the burden for souls on their
heart and seek the Lord daily for their salvation (Dudley & Cummings, 1982b, p. 12).
Summary
Dudley and Cummings’s conclusions for this study were remarkable. Dudley and
Cummings (1982b) note,
Seldom does a research study find the evidence so heavily weighted toward one
conclusion. In the church growth survey, on every single item that deals with
personal attitudes or practices, the member who regularly studies Ellen White's books
tends to rank higher than does the member who reads them only occasionally or
never. (p. 12)
The difference in many of the categories was quite substantial, reaching 10-30 points.
Although the results of the study were impressive, the study merely drew
observational correlations. It did not prove a cause-and-effect relationship and did not
demonstrate conclusively or scientifically that these positive things will happen by
reading Ellen G. White. Nonetheless, the overwhelming discrepancies in the numbers
between readers and nonreaders lead to the question whether reading Ellen G. White does
have these multiple positive effects. The implication is that Seventh-day Adventists
should be reading Ellen G. White regularly, as it would benefit them spiritually and
improve their witness.
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Effects on Membership
Based on the research that has been conducted regarding incoming new members
into the Seventh-day Adventist Church and those who have left the church, I observed an
interesting finding. Belief in Ellen G. White as a prophet or the disbelief in her does not
seem to be a significant factor affecting people joining nor leaving the Seventh-day
Adventist Church. This conclusion seems to challenge some who assert that Ellen G.
White is a drag on the church and even an embarrassment to the postmodern culture.
New Members
The Center for Creative Ministry conducted a study between 2011 and 2013 that
surveyed 925 former Seventh-day Adventist members from around the world to
understand why members left the church or became inactive. Participants were asked
what attracted them to the Adventist Church. According to the survey, four key things
attracted them to the Seventh-day Adventist Church originally: friendship, doctrines,
charisma of preacher, and their needs. Neither Ellen G. White nor the Spirit of Prophecy
was listed as a key attracting factor (Center for Creative Ministry, 2013, p. 6).
Former Members
In 2012, a study was commissioned by the General Conference Nurture and
Retention Committee and conducted by the Office of Archives, Statistics, and Research
to understand why Seventh-day Adventists left the church. Over 785 former members
were surveyed. The study found 20 key reasons why people left the Seventh-day
Adventist Church. Of note was that Ellen G. White, her writings, and the Spirit of
Prophecy were not among those reasons (Kent, 2012, p. 12).
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In the Center for Creative Ministry (2013) study, over 21 items were listed as the
most important reasons members stopped attending. Neither Ellen G. White nor the
Spirit of Prophecy was listed as a reason. Not even one person shared that Ellen G.
White was a factor (Center for Creative Ministry, 2013). David Trim gave a presentation
to the General Conference of Seventh-day Adventist Annual Council titled “Data on
Youth Retention, Non-retention and Connectedness to the Church.” A survey of the
study’s results showed that, like the studies above, Ellen G. White was a nonfactor in
people leaving. There are many reasons why young people say they left the church, but
Ellen G. White was not one of them (Trim, 2016a). This is significant, as it demonstrates
that Ellen G. White is not a catalyst for individuals leaving the church. The data from the
two studies by the Office of Archives, Statistics, and Research show the many reasons
people say they leave the Seventh-day Adventist Church but Ellen G. White and the
Spirit of Prophecy are not one of them (Trim, 2015b).
In a General Conference study of former Adventists, the findings indicated that
the majority of former Adventist still believed in Ellen G. White and that she
demonstrated the Spirit of Prophecy. Approximately 69% of former Seventh-day
Adventist responded they still believed Ellen G. White was a prophet (Office of
Archives, Statistics, and Research, 2014, p. 47). The study found that former Adventists
still believed there is a benefit to studying the writings of Ellen G. White (Office of
Archives, Statistics, and Research, 2014, p. 48). One could speculate that the Seventhday Adventist Church may be missing an opportunity in this area considering the high
favorability of Ellen G. White among former Adventists. This could be an avenue to use
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in getting them to return. Focusing on the positive could build the bridge to reunification
with the church.
Conclusion
Support for Ellen G. White and her prophetic gift is high among Seventh-day
Adventist members. Adventists’ belief in her as a prophet ranges, depending on the
survey and year done, from 76% to 87%. The volume of surveys considered and the
results of the most recent studies indicate the higher number in the range might be more
accurate. Seventh-day Adventist pastors demonstrate a higher range of support toward
Ellen G. White than Adventist laity, with their supporting range being 90-100% in her
prophetic gift. Pastors in North America are 95% in support of her as being a prophet.
Young adults and children’s belief in Ellen G. White is much lower than adults, with a
range from 42% to 76%. Older youth seem to have a higher appreciation for her
prophetic gift. The longer young adults were at an Adventist college, the stronger was
their support of the Spirit of Prophecy.
The range of Adventists reading Ellen G. White at least once a week is between
43% and 56%. Based on my review of the research, the best figure seems to be around
44% who read her at least once a week. Seventy-six percent of Adventist pastors read the
writings of Ellen G. White at least once a week. Young adults read Ellen G. White less
devotionally than adults, with 33% saying they read her at least once a week. However,
51% of young adults say they read in general at least or about once a week. Forty-three
percent of Adventist youth read her work at least once a week.
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The research conducted in 1982 indicated that there is a correlation between
reading Ellen G. White and having a more vibrant and healthy spiritual life. Also,
readers were more engaged in outreach and in financially supporting the church’s work.
Although a vast majority of the Seventh-day Adventist membership supports
Ellen G. White as a prophet, a little less than half read her regularly. The issue of Ellen
G. White does not seem to affect joining the church or leaving the church positively or
negatively.
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CHAPTER 4
METHODOLOGY, DESIGN, AND IMPLEMENTATION
OF THE INTERVENTION STRATEGY
This chapter includes a discussion on the methodology used for the intervention
and the foundation for why such a methodology was used. The development of the
intervention strategy and a comprehensive description of this project are discussed. In
addition, the chapter contains a thorough narrative of the intervention strategy’s
implementation, including a detailed chronological timeline. Notations are made on the
success of the implementation, the challenges met, and the insights observed.
Intervention Methodology and Project
Development
This section explains why the intervention strategy was chosen and why it was
designed as it was. It will explore four major areas that served as the basis for the
intervention strategy. The choices in methodology and design are explained. Lastly, a
brief overview of the intervention strategy is given. A more thorough explanation of this
project will be revealed in the next section.
Foundational Basis
This section explains the core reasons that led me to develop the intervention
strategy presented. Four areas were critical to designing the methodology and
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intervention used: the theological understanding, the literature review, my personal
observations and assumptions, and my preliminary survey.
Theological Foundation
An analysis of the theological foundation on this topic, as shown in Chapter 2,
demonstrated the importance of reading the works of the prophets in balance with the
higher authority of the Bible. This is in harmony with what the Seventh-day Adventist
Church teaches. The Adventist Church believes that Ellen G. White was a prophet and
her writings were special messages from God. However, the denomination also clearly
teaches that the Bible is the supreme and only authority for doctrine in the church. Ellen
G. White’s view of herself and her authority were in harmony with the church, as she
called her writings “a lesser light” (White, 1903, p. 30) to the greater light of the Bible.
Based on this theology and understanding, the members of the Augusta First
Seventh-day Adventist Church should spend time reading the works of Ellen G. White.
Reading her narration of the Bible story devotionally and in harmony with the Scriptures
themselves might have enriched them spiritually and shed more light on the Bible stories.
Summary of Literature Review
The review of the current literature in the previous chapter indicated that most
Seventh-day Adventists are not reading Ellen G. White regularly. Less than half of
Adventists are reading her written work at least once a week and about one third are
reading her writings more than once a week. Although members’ attitudes and opinions
toward her remain relatively high, those opinions do not translate into faithfully reading
her material. There appears to be a gap between people believing she was a prophet and
actually regularly reading her writings. As discovered in the literature review, very little
82

research has been done in this area, and research correlating reading Ellen G. White with
the effects of that reading on the individual’s spiritual life and growth is specifically
lacking. Based on the limited research available, there seems to be a positive correlation
between reading Ellen G. White and increased spiritual activity.
The findings from the literature review indicated it would be a good spiritual
exercise for the congregation of the Augusta First Seventh-day Adventist Church to read
the writings of Ellen G. White. Reading her devotionally, especially her narration of the
Bible story, would therefore be beneficial. Although this study was not designed to
measure the results of reading Ellen G. White or attitudes toward her, it was possible to
observe some correlations within the surveys. Does reading Ellen G. White regularly
help a person spiritually? The results from some of the peripheral questions within the
survey showed interesting correlations. I sought to quantify an increase in reading a book
she wrote called Patriarchs and Prophets about the early stories of the Bible.
Personal Observation and Interaction
My conclusion through observation of and interaction with the Augusta First
Seventh-day Adventist Church congregation was that the congregation fit the statistical
norm regarding Ellen G. White and opinions toward her work that was discovered in the
literature review. I also found that they followed the same pattern as others in the
denomination in that they seemingly had a high respect for Ellen G. White as a prophet
but did not regularly read her writing. Even fewer members of the congregation were
reading her books in a systematic manner. Many in the congregation often quoted Ellen
G. White in Sabbath School or in other conversations to bolster their argument, but they
did not actively read her writing. Even more curious was that most of the quotes from
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Ellen G. White that were mentioned in conversation or argument came from books other
than her works on the Bible. In other words, more of her ecclesiastical work or counsel
to the church was quoted.
It appeared many were resting on their previous reading investment, while no
current regular reading was being accomplished. I deduced that this was because the
church was conservative. It seemed unusual that more were not reading Ellen G. White’s
work regularly. Based on these observations, I saw a need to creatively present the
congregation Ellen G. White’s writings on the Bible story. I developed an intervention to
address the problem, and I sought to increase the regular reading of Ellen G. White
devotionally within the congregation of the Augusta First Seventh-day Adventist Church
and focus on her narrative work on the Bible story itself as exemplified in Patriarchs and
Prophets.
Preliminary Survey
The results of the preliminary survey confirmed my expectations that the Augusta
First Seventh-day Adventist Church fit with the statistics that the literature review
demonstrated. I detail and thoroughly explain this survey later in this paper. The survey
was a tool implemented to gauge, along with other things, participants’ belief in Ellen G.
White as a prophet, their opinion of her, and their reading patterns of her written work.
In fact, the findings showed that there was a slightly lower percentage of Augusta First
members regularly reading Ellen G. White as compared to the pattern for the overall
SDA Church. Of those preliminarily surveyed within the Augusta First congregation,
only 36.6% were reading Ellen G. White daily or at least once a week. The survey also
revealed that 73.8% believed Ellen G. White was a prophet and 80.5% had a positive or
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very positive view toward her. The congregation followed the same research pattern of
the world church in having a high belief in Ellen G. White but a relatively low regular
readership.
The statistics of this preliminary survey demonstrated that there was a problem
and a need to increase the regular reading of the works of Ellen G. White. The goal was
to try to bring into harmony the high levels of belief in Ellen G. White as a prophet with
reading her writings on the Bible more regularly.
Methodology, Design, and Intervention
Project Overview
Based on the four foundational understandings outlined in the previous section, I
concluded that an intervention was needed to address the problem. This section explains
the methodology chosen and the design of the project. It also gives a brief overview of
the intervention strategy with its goals clearly delineated.
Project Methodology
After reviewing the literature in this area and building upon the theological
foundation, my own observations, and the preliminary survey, I developed a
methodology to address the problem. Due to the financial and time limitations of the
project, I chose to conduct a quantitative study. Although a qualitative dynamic might
have revealed any changes in the members’ opinions and patterns through the project, it
would have increased the scope of the project beyond what I could implement alone. The
aim of the quantitative intervention was to increase the reading of Ellen G. White as a
congregation and to increase the reading of her within the genre of literature she wrote
about the Bible story itself.
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I surveyed the congregation as a whole rather than tracking specific individuals.
The intervention did not include a control group or interviews with individual
participants. I sought to determine whether more members of the congregation read
Patriarchs and Prophets after project implementation. Because I surveyed two groups
10 weeks apart, the two groups did not include the same people. However, the vast
majority of the two groups were the same. The survey filtered out guests and those who
had not taken the first survey, so I felt confident that the two groups comprised a good
sample of the congregation and were of equal balance and demographic composition.
Project Design and Overview
At the core of this intervention strategy was a series of sermons as the instrument
of influence to affect reading patterns within the congregation. The sermons that I
created and preached spanned 10 weeks and covered nine key patriarchs of the early Old
Testament. The sermon series correlated with a promoted reading plan of Patriarchs and
Prophets by Ellen G. White. As part of an overall comprehensive strategy, the sermon
series was intended to inspire hearers to want to read the book. The reading plan served
as a guide to the participants in reading the book as a daily devotional. As a component
to the strategy, additional Bible topics from Patriarchs and Prophets were discussed
during the weekly Wednesday mid-week service, also known as prayer meeting. The
prayer meeting topics synchronized with the reading plan. Eleven topics from Patriarchs
and Prophets were discussed in a small group format at prayer meeting. Thus, the midweek prayer meeting service was part of the Faith of Our Fathers series and meant to be
an important part of the overall intervention strategy.
A survey served as the key instrument to measure the readings patterns of the
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congregation. The survey was given to the congregation at the beginning of the project
before the Faith of Our Fathers series began and again at the end of the series to see what
changes in reading patterns occurred overall, specifically regarding Patriarchs and
Prophets. The goal was to raise the percentage of the congregation reading the works of
Ellen G. White and to increase the reading within the highlighted book, Patriarchs and
Prophets. Although the presurvey and the postsurvey largely had the same participants,
the groups were not exactly alike. The intervention sought to esteem and promote the
book while being faithful to uplifting the Bible as the ultimate authority and foundation
of Seventh-day Adventist beliefs. Through this overall strategy, my hope was to increase
the reading of Ellen G. White’s writings. By comparing the presurveys and postsurveys,
I was able to determine whether there had been a shift in the reading pattern of the
congregation of the Augusta First Seventh-day Adventist Church during the 10-week
implementation period.
Intervention Project Description and
Implementation Narrative
This section includes a detailed description of each component of the intervention
strategy to explain why I made certain decisions at each stage of the process. To the
public, the intervention strategy was titled Faith of Our Fathers, which was also how it
was known to the participating congregation. Faith of Our Fathers encompassed the
sermon series, the prayer meeting series, and the reading plan of Patriarchs and Prophets
by Ellen G. White. Each section below includes details of the implementation of each
part of the intervention strategy (project).
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Augusta First Congregation
Target Group
The target group for this intervention was adults who were regularly attending
services at the Augusta First Seventh-day Adventist Church in Augusta, Georgia. Certain
parameters were established to qualify to take the survey. It was a voluntary survey, so
those not wishing to participate did not have to do so. No one was pressured into being
part of the project. Only those who were 18 years or older were allowed to fill out the
survey. The survey was not limited to only Seventh-day Adventists or solely members of
the Augusta First Seventh-day Adventist Church. All who regularly attended the church
services were encouraged to participate in the anonymous survey. The Augusta First
Seventh-day Adventist Church is a multicultural congregation, as seen in Chapter 1 and
the context study in the appendix (see Appendix A). I expected to receive a wide range
of responses that represented the diversity of the church. All individuals who attended,
regardless of gender, religious belief, cultural background, or racial make-up, were
encouraged to participate.
Exclusions
Certain groups were excluded from participating in the survey. Those who were
minors were not allowed to take the survey, and I asked those who were mentally
handicapped not to take the survey. This last request was made because there were adults
who were mentally handicapped regularly attending the church services at Augusta First.
Also excluded were those who did not regularly attend the church, one-time visitors, and
out-of-town guests. If anyone in these excluded groups filled out the presurvey, they
were weeded out by survey questions or by their absence in the postsurvey.
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Attendance Patterns
Average weekly attendance of the Augusta First Seventh-day Adventist Church
prior to this project’s implementation was in the 180s. Attendees at this church were
considered to be in regular attendance if they attended at least once a month. As many
did not attend every week, I felt it best to provide a broader range of survey distribution
to ensure as many completed surveys were returned as possible. To maximize the
potential of offering everyone the opportunity to take the survey, it was given out each
Saturday over a three-week span before the sermon series began and again at the
conclusion of the series. The survey included a question to weed out those who might
have already filled one out to avoid duplication.
Board and Congregation Inclusion
Following the guidelines of the IRB of Andrews University, I processed my
project proposal, including the plan to distribute surveys to the congregation, through the
Augusta First Seventh-day Adventist Church Board. I updated the board at each stage of
the project. I did not intentionally reveal to the board or the congregation the specific
goal of the project to avoid tainting the results. Although they knew the project involved
Ellen G. White and her writings and that I would be preaching a new sermon series, little
else was revealed to them.
Implementation Narrative and Notes
As the church is multicultural, it was fitting with the demographics of the church
that young and old, males and females, and people from many cultures and racial groups
took the survey. The representative response matched the demographics of the church.
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This project was a positive experience that was well-implemented and received by the
congregation of the Augusta First Seventh-day Adventist Church.
During the Faith of Our Fathers series, the head deacon of the church, Norman
Rose, counted weekly church worship attendance. He reported that over the span of the
series, the average attendance was around 200 people per week, which represented
approximately a 10% increase in attendance. There was a positive tone within the
congregation toward the series and their participation in the surveys. Not one person
approached me or any of the leaders with a negative attitude toward the project or the
Faith of Our Fathers series. The church was supportive and eager to be involved. Their
level of excitement seemed lower regarding the doctor of ministry project itself but
higher in relation to hearing and receiving the sermons in the series. The concept of
having a series was not new to them, as I had completed a series using the book The
Great Controversy the year before.
I was initially concerned during the survey distribution period that a few teenagers
(minors) had taken the survey. Although I cannot say with certainty that this happened,
there was nothing to stop them from doing so. If they gave misinformation on the survey
regarding their age, I could not have done anything. I asked deacons to watch for this
situation, but the possibility exists that some did fill out surveys. Although young
people’s input is valuable, I did not design the intervention to include minors and did not
receive IRB approval to do so, which is why I had the concern. If this situation did
occur, it only involved a few individuals.
Another concern was that some elderly individuals may have filled out duplicate
surveys. Even though we tried to be clear with communication, some did get confused.
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A few regularly attending seniors, seeing the survey distributed each week for three
weeks, may have filled out one each week. Although I hoped the filter question about
having filled out the survey before allowed me to cull the duplicates, it was necessary to
note the possibility existed.
Project Time Frame
Strategy and Reasoning
The Faith of Our Fathers sermon series needed at least nine weeks and an
additional three weeks on each end of it for survey distribution. It was important to
choose the time frame for the project wisely to allow for 15-16 uninterrupted weeks. I
was concerned about distractions to the schedule dampening interest or allowing for a
loss of momentum in the reading plan, but finding an uninterrupted span of time was
challenging. I sought to avoid summer from Memorial Day to Labor Day; the holiday
season from October 31 through the first of the New Year; and May because of
graduations, weddings, and camp meeting.
Balanced and Focused Schedule
It was important to balance the schedule so all the components in the project
strategy flowed seamlessly. The sermon series needed to harmonize with the prayer
meeting small group series. In turn, the Patriarchs and Prophets reading plan schedule
needed to harmonize with both the sermon series and the small group series schedule.
This was significant, so the congregation could proceed together and the readers did not
fall behind or go too far ahead. The Faith of Our Fathers series was the DNA of the
church during this time. Other events were postponed or cancelled so this series could be
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the focus of the congregation. Even evangelism was rescheduled. Special Sabbaths such
as Pathfinder Sabbath and school Sabbaths needed to be moved to before or after the
series. The goal was for the congregation to be on a journey together through these
topics to learn about these biblical characters. I wanted a collective conversation, both
formal and informal, about what the congregation was corporately learning.
It was critical to ensure the schedule encouraged the participants to read
Patriarchs and Prophets regularly. It was also important that the momentum not be
uninterrupted if the participants were to establish a pattern of using the book regularly
and devotionally. The sermons and topical small group studies whet the participants’
appetite to read the Bible more and to want to know more. After the series ended, I
wanted there to be a desire among the congregation to continue their journey in Bible
study, in going to Ellen G. White’s narrative of the Bible story to enrich their
understanding, and in learning more.
Implementation Narrative and Notes
The dates chosen for the Faith of Our Fathers series were from Saturday, March 5,
2011 through Sabbath, May 7, 2011. While I was able to avoid most of the schedule
distractions, the sermon series had to take a pause on Saturday, April 16, 2011, due to a
Marriage and Family Sabbath previously scheduled on that day. The sermon series of
nine sermons happened almost uninterrupted for this period of 10 weeks. The prayer
meetings series were not interrupted at all, and hence there were 11 small group topics
versus the nine sermons. For the most part, I avoided May for the sermon series, but it
was mainly used for the postsurvey three-week period.
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I was pleased with the time frame chosen, as it did provide a long stretch without
distraction to the schedule. Constantly pausing the series for other events or holidays
would have been harmful to the project. The ability to be consistent over the 10 weeks
was one reason the attendance went up. Momentum was maintained because people were
not absent or going on vacation. Being able to walk together through the journey with a
majority of the congregation allowed us to thoroughly sample Patriarchs and Prophets,
as was the intent of the intervention. My goal was not to get them to dabble in the book
but to get them to read it and enjoy its fruits fully. This could not have been done if the
reading occurred only occasionally.
The Survey
Design of the Instrument
The instrument used in this intervention was a survey tool. The survey (see
Appendix B) was created to measure participant’s reading habits of the works of Ellen G.
White. Their general attitude toward her and her writings was measured, in addition to
whether they saw her writings as inspired or prophetic. Questions related to the
participants’ devotional patterns were asked and focused on their personal devotion life,
family worship patterns, and if they read the Bible devotionally. A specific question at
the end of the survey helped to track their reading pattern in Patriarchs and Prophets.
The same survey was used in the presurvey before the series began and in the
postsurvey after the series concluded. The format of the survey was on a half sheet of
paper, both the front and back. Participants filled out the survey manually using a pen or
pencil. Participating in the project and taking the survey were voluntary, and all results
were kept anonymous and confidential. A preamble at the top of the survey clearly stated
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that this was part of a doctoral of ministry project by Pastor BJ Boles and, by filling out
and turning in the survey, they were granting their informed consent for their information
to be used in this project.
Extra Information
Several demographic questions were asked within the survey. The participant’s
age grouping and gender were requested. Religious faith, affiliation, and membership
questions were also asked. I also sought to determine the person’s attendance patterns at
the August First Seventh-day Adventist Church. A sorting question was asked to ensure
they had only filled out one survey and, in the end, that they had filled out both the
presurvey and postsurvey.
When seeking to ascertain views of Ellen G. White, the survey provided many
options so the participants could expand the breadth of their response. The survey asked
the same question various ways. Eight of the nine questions had positive wording, and
one had negative wording. The survey answer options for how the person viewed the
writings of Ellen G. White were “prophetic,” “wise,” “insightful,” “inspired,”
“inspirational,” “authoritative,” “divine inspiration,” “good Bible commentary,” and
“outdated.” The goal for this question was to categorize the reader into several camps.
The first camp was those who viewed her as a prophet and saw her as an authority in their
spiritual life. The second camp was those who viewed her as a prophet but did not see
her as an authority in their spiritual life. The third camp was those who did not see her
prophetically or authoritatively but saw her as an inspirational Christian writer on par
with other contemporary Christian writers. The last camp was those who did not view
her writings as prophetic, authoritative, or helpful spiritually.
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While this information was not specifically pertinent to the focus of the
intervention strategy, it served as an insight into why people increased or did not increase
their reading. However, the clear project goal of increasing the devotional reading of
Ellen G. White’s writings on the Bible remained unchanged. The other reason to ask
additional questions was that it might serve as an important research compass regarding
which direction the next research in this area needs to be. Although no instrument is
perfect, great care was placed into the design and creation of this survey. Questions were
reviewed and modified while wording was fine-tuned.
Distribution and Collection
The surveys were distributed in two separate periods. The first was the presurvey
and took place before the Faith of Our Fathers series began, and the second was after the
series and was called the postsurvey. These two separate periods included promotion,
distribution, and collection and spanned three Saturdays. The main distribution and
collection point was before the worship services on Saturday, but extra copies were
available in the lobby for individuals to turn in at the church office. No surveys were
accepted outside the three-week window.
The plan was for someone other than me to serve as the facilitator up front each
Saturday to do promotion and guidance for the surveys. This person gave instructions in
a similar manner each week and oversaw the distribution and collection of the surveys.
Ample time was given for participants to fill out the surveys. The same person went up
front in church each week to provide continuity of process and to facilitate a neutral and
unbiased distribution of the surveys.
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Implementation Narrative and Notes
The dates for the three-week period to promote, distribute, and collect the
presurveys before the Faith of Our Fathers series began were Saturday, February 12;
Saturday, February 19; and Saturday, February 26, 2011. The dates of the three-week
period to promote, distribute, and collect the postsurveys after the Faith of Our Fathers
series ended were Saturday, May 14; Saturday, May 21; and Saturday, May 28, 2011.
Outside of these Saturdays, surveys were accepted if handed to a deacon or if the surveys
were turned into the church office.
The development of the survey kept expanding, and ultimately it was culled down
and refocused on the questions to sharpen the instrument to fit within the confines of the
format and the time given for the participants to fill it out. The final survey was reviewed
by Dr. David Penno with the Seventh-day Adventist Theological Seminary Doctor of
Ministry Department and by Monte Sahlin, who is a well-respected and renowned
statistician and researcher specializing in the field of Seventh-day Adventist data,
patterns, and trends.
Dr. Brian Metts oversaw the distribution and collection of the surveys in the
Augusta SDA Church each of the six Saturdays for the presurvey and postsurvey time
periods. He provided a continuity with the announcements that was helpful to avoid
confusing the congregation. His instructions ensured the announcements were the same
each week and the process of distribution and collection was uniform. Deacons assisted
with passing out and picking up the surveys. Surveys were only received during the
allotted three-week period. No presurvey was accepted after the series began. Those
who took the survey were asked to not take the survey again during that same three-week
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period. Dr. Metts gathered the surveys and delivered them to the church office after each
Saturday. Dr. Metts did not organize, read, or compile the information on the surveys.
The Book
The book selected for this project was Patriarchs and Prophets by Ellen G.
White. The book was first published in 1890 under the title The Story of the Patriarchs
and Prophets. The version used for this Faith of Our Fathers series was the ASI version
published by Pacific Press Publishing Association in 2005 and printed in paperback with
464 pages. Patriarchs and Prophets is often called the first volume of the Conflict of the
Ages series and packaged as a set with four other books also written by Ellen G. White:
Prophets and Kings, Desires of Ages, Acts of the Apostles, and The Great Controversy.
The first four books of this set, which includes Patriarchs and Prophets, are Ellen G.
White’s seminal work on the story of the Bible from Genesis through the New
Testament. The last book, The Great Controversy, is excluded from this group, as it
relates more to the history of the early church after the Bible period and expounds on
end-time events as interpreted using prophecies in Revelation. Patriarchs and Prophets
focuses on the story of the Bible from Creation through the last days of King David.
Rationale for Choice
Ellen G. White “during her lifetime . . . wrote more than 5,000 periodical articles
and 40 books; but today, including compilations from her 50,000 pages of manuscript,
more than 100 titles are available in English” (www.EllenWhite.org)). There were many
choices to select from when deciding the book for the intervention strategy. The book
chosen was critical to the success of the whole project, as it was the one promoted and
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used for sermon material and prayer meeting material. The book also needed to entice
the reader to keep reading the works that Ellen G. White wrote about the Bible story.
Great care was taken to select the book for this project. The following nine
criteria were used to select the book for the intervention:
1. It needed to be a book and not an article, sermon, or pamphlet.
2. It needed to be a book that Ellen G. White herself wrote and not a compilation
after her death.
3. It needed to be a book Ellen G. White wrote about the Bible story.
4. It could not be any of her work on church guidance or ecclesiology.
5. The length of the book needed to be sufficient to cover the 10-11-week time
frame of the project.
6. A book that covered less familiar parts of the Bible story was preferred to give
readers nuggets and gems from the account they did not already know.
7. It needed to be a good balance between Bible story and Bible character.
8. It needed to be a book that would be inexpensive to buy for the whole church
and even better if it was available online for free.
9. It could not be a book that had recently been promoted in the Augusta First
Seventh-day Adventist Church or highly used in the Sabbath School lesson
quarterly.
Reading Plan
Developing a reading plan to guide participants in reading the focus book during
the Faith of Our Fathers series was important. The goal for the reading plan was to guide
the participants through the book and to establish a daily pattern of reading Ellen G.
98

White’s writings on the Bible devotionally. One of the keys was to pace the readers at
the same pace as the simultaneously occurring sermon and prayer meeting series to
stimulate the participants into reading more about what they would hear in the sermon
and would discuss in the small group study at prayer meeting.
To facilitate the use of the reading plan, I made the plan into a bookmark that the
participants could keep inside the book. It was printed on card stock and had boxes
where they could check off the chapters as they read. Copies of the reading guide were
placed inside the books as they were distributed to the congregation, and a quantity
remained in the lobby of the church for those who wanted one. The reading guide started
a few days before the series began and ended a few days after its completion.
Availability and Distribution
It was imperative that everyone in the congregation had access to Patriarchs and
Prophets. I did not want anyone to say they did not have or could not afford the book as
a reason not to participate. A bulk order of the book in paperback helped to ensure all
who desired the book had a copy. There was no limit to the number of books per family.
Implementation Narrative and Notes
The search to select the book for the intervention strategy used the nine-point
search criteria, which narrowed the list of books to three: Patriarchs and Prophets,
Prophets and Kings, and Acts of the Apostles. Desire of Ages, while meeting most of the
search criteria, was thought to have been too familiar to the congregation. The balance
between intriguing story and popular character development led me to choose Patriarchs
and Prophets; Acts of the Apostles was the second option.
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The choice of Patriarch and Prophets was well received by the congregation. It
was reassuring to hear the members excited about reading the book. I suspect if it had
been the more popular Desire of Ages, there might not have been the same level of
energy. I also overheard many individuals saying they were determined to read the
whole book. It seemed a very doable plan to read one chapter each day. There was a
sense that something exciting was going on and people wanted to be part of it.
The reading plan bookmarks (see Appendix B) were a useful guide, not only for
the personal reading accomplishments but also to keep everyone at the same pace
corporately. Unfortunately, some who started late got discouraged because they were
behind. In this case, I encouraged them to read the specific chapters related to the current
content and not worry about reading the whole book. I reminded them that they could
always go back and read chapters they had skipped.
The reading plan was designed to be paced on chapters rather than pages. This
method made it more clean and simple, even though it meant they needed to read a
different number of pages each day. The idea of reading one chapter each day was easy
to promote and allowed the readers to begin and end a complete thought every day, which
helped them be able to dwell and pray about a single concept, topic, or point. Thus, the
reading guide listed the chapters with the target date to read them.
Most individuals used the offer to get a free copy of the book. No one who asked
for a book was denied, even if they were a visitor or minor. Although it was available
online free, most people preferred to have the physical copy to bring to prayer meeting
and to church. At the time, there was not widespread ownership of smartphones and
tablets at Augusta First Seventh-day Adventist Church, so bringing their laptop or
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computer to church was not practical. The church purchased over a hundred paperback
copies of the book and distributed them all. Some people used copies of the book they
already had.
The Sermons
The central core of the strategy was to develop and preach a sermon series as an
intervention strategy to effect change in the reading habits of Ellen G. White’s writings.
The following is the understanding behind the development of those sermons, the ways
they were involved in the intervention, and their implementation.
Design of Series
All components of the Faith of Our Fathers series interlocked and were woven
together to affect the reading patterns of the participants. Stemming from the choice of
the book, the concept and design of the sermon series were developed. The book covered
a large area of the Bible story, so there was a lot of content from which to choose.
The sermons were packaged as interesting components of a complete set to tap
into the desire and compulsion of most people to complete sets. I hoped the intrigue to
listen to all the sermons and collect all the materials would drive the participant to covet
the next in the set with the desire to complete them all. I also hoped this driving force to
complete the sets would motivate the participants to stay current in their reading plan to
complete all the reading sections and to complete the book. The sermons served as the
backbone of a harmonious strategy that included the small group studies and the reading
plan. I wanted to create a sense in the participants that they were part of something, and I
hoped that the individuals would develop a feeling of accomplishment having listened,
participated, and read together as a church.
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Sermon Format and Outlines
The sermons were exegetical exposés of each biblical character presented. All
nine sermons had a similar format, outline, and feel. The design of the sermon was to
develop a biographical sketch of the patriarch by walking through key events in his life.
The congregation was brought along on a shared learning experience to observe lessons
to be learned from the character’s experience. There was no quoting from Patriarchs and
Prophets in the sermon or from any other writings of Ellen G. White. The purpose of
these sermons was not to preach Ellen G. White to the people. Instead, the sermons
served to entice the listeners to want to read her writings more and to seek to enrich their
understanding of the Bible story. The job of the sermon was therefore to whet the
appetite of the hearers and to guide them to where they could learn more and continue the
blessing. The main structure for the sermons was simple and remained consistent for
each sermon. The core outline for the sermons was as follows:
I. Introduction
II. Biographical sketch
III. Key events of character’s life
IV. Lessons learned
V. Conclusion (Summary and application for today)
Notes on Preparation and Delivery
The plan was to study the key Bible character at length, and I read the section in
Patriarchs and Prophets extensively to prepare. I invested time in prayer and
contemplation of the Bible story itself. I summarized and synthesized the patriarch’s life
and developed salient and valuable spiritual application points from his journey. My
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delivery style lent itself nicely to the goals of the intervention, as I have an open and
interactive preaching style that engaged the listeners in the topic while following their
outline. One of the key goals was to transition the hearers to continue on their journey
with the biblical character when they went home and to want to learn more by reading the
applicable section in Patriarchs and Prophets. I preached from the same sermon study
outline that the congregation had. As I do not usually preach from a manuscript or a
detailed outline, this plan was both functional and fitting. By using the same outline, the
hearers were on the same page as me as we walked through the story together.
Sermon Study Outline
To stimulate participation and engage the listener, I created a sermon outline and
guide for each of the nine sermons. The format of the sermon outline guide was simple
and consistent. The design of the handout was to share an outline of the sermon with fillin areas to walk the listener through the sermon as it was being preached. Additional
research and questions to do at home were given, along with the specific reading section
of the book applicable to the character in the sermon. A blank-lined section gave
individuals a place to take notes about the sermon. The sermon guide was formatted to
fit within the book should they wish to keep it there.
The sermon study outlines were distributed in the bulletins each week of the Faith
of Our Fathers series. The outlines served as a guide to walk the participant through the
sermon with me and to stimulate them to continue the journey when they got home. The
outlines also served as a reminder of the reading plan for that day’s character. Extra
outlines from previous weeks were available in the lobby of the church. The homework
or future study assignment and the specific reading assignment for that character were
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included on the outline. If they did not read the whole book, they could at least read the
portion of the book applying to the sermon or character presented.
Schedule
I preached the sermon series over nine consecutive Saturdays to maintain
momentum. Keeping the topics flowing consecutively was critical to keeping in
harmony with the topics of the small group study at the midweek service and the reading
plan schedule. There was no overlap in content between the sermons and the small group
studies, but they were complementary. As the timeline of the book moved forward, the
topics and characters of the sermons and studies moved in the same sequence.
The sermons were videotaped and live-streamed online using the service
UStream. Individuals who missed hearing a sermon live could then go online and watch
it on the Internet. The website was promoted so the congregation could maintain their
walk through the content and the book together.
Implementation Narrative and Notes
The project and the sermon series were named Faith of Our Fathers to distinguish
it from the book. This distinction was made to avoid confusion in promotion and when
discussing the sermons as juxtaposed to the book.
I narrowed the focus and developed the sermon series based on nine key
characters from the Old Testament. These patriarchs were carefully chosen to be
characters covered in the book and to be in the right sequence in the reading plan. The
nine Bible characters were Noah, Abraham, Jacob, Joseph, Moses, Joshua, Samson,
Samuel, and David.
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The sermon series was received by the congregation with great excitement.
Observations revealed that it stirred conversation and discussion of the Bible characters
and the content of the book. I believe the increase in church attendance was a
manifestation of the increased energy of the series.
The plan to preach nine consecutive weeks was altered slightly due to a
previously scheduled event. Nonetheless, the nine sermons were preached over 10
weeks, which helped keep the energy of the project high, and the loss of that one
Saturday did not hurt the strategy. I believe the continuing reading assignments and the
fact the prayer meeting small groups did not stop kept the continuity and vitality of the
project on track.
The following was the schedule of the Faith of Our Fathers sermon series:
•

“Faith of Our Fathers 01 – Noah” (Saturday, March 5, 2011)

•

“Faith of Our Fathers 02 – Abraham” (Saturday, March 12, 2011)

•

“Faith of Our Fathers 03 – Jacob” (Saturday, March 19, 2011)

•

“Faith of Our Fathers 04 – Joseph” (Saturday, March 26, 2011)

•

“Faith of Our Fathers 05 – Moses” (Saturday, April 2, 2011)

•

“Faith of Our Fathers 06 – Joshua” (Saturday, April 9, 2011)

•

“Faith of Our Fathers 07 – Samson” (Saturday, April 23, 2011)

•

“Faith of Our Fathers 08 – Samuel” (Saturday, April 30, 2011)

•

“Faith of Our Fathers 09 – David” (Saturday, May 7, 2011)

The sermon study outlines were well received. I observed individuals in the
congregation filling out the outlines as I was preaching. My actual preaching from the
outlines gave them importance and relevance. At times, I held up the outline to draw the
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collective attention of the audience to a specific important item. Also, I was able to
observe by comments made on Facebook that many were doing the future research
assignments from the outline when they got home. The full set of sermon study outlines
are in the appendix (see Appendix C).
My preaching style lent itself to the intent of the sermons and the project. As I
preach free from a manuscript or detailed notes, I was able to look into the hearers’ eyes
and relate with their emotions. I felt a connection with the congregation as I preached
and sensed a collective interest in the Word and knowing more. I was also encouraged
when discussion of the sermons bled over into prayer meeting and the small group
discussion. I invited the congregation to do the extra study listed in the sermon outline
and encouraged them to read the supplemental reading in Patriarchs and Prophets.

Prayer Meeting
The mid-week service, or prayer meeting, was used as part of the Faith of Our
Fathers series and was an integral part of the project strategy. Each week on Wednesday
for 1 hour, beginning at 7:00 p.m., there was a gathering at the church that some called
prayer meeting and others called mid-week service. It had developed into a small group
discussion over a Bible topic with some 20-30 in attendance weekly. Prayer meeting was
used to synchronize the topic studied each week with the Faith of Our Fathers series. As
the group needed a discussion topic anyway, it served as a bridge between Saturday’s
sermons to maintain the energy. It was also an opportunity to dig into the focus book and
discuss it more in depth.
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Design of Series
The topics for the small group discussion at prayer meeting were chosen from the
book Patriarchs and Prophets to complement the characters being preached about in the
sermons. Instead of individual characters, the small group studies focused on topics and
stories within the Bible narrative that the book covered. Ensuring the topics in the small
groups were sequential with the sermons was important because I used the sermons and
small groups to drive them into the book to learn more.
The small group series at prayer meeting began before the sermon series started
and ended after it was completed. Thus, the small group study served as bookends to the
Faith of Our Father series. Eleven sessions ran on Wednesday evenings without
interruption for the duration of the Faith of Our Fathers series.

Prayer Meeting Format
The prayer meeting format was in the structure of a more formal small group
study. Everyone gathered together with prayer and some spiritual fellowshipping. Then
the Bible was read taking turns, with each person reading a portion of the story being
covered in the night’s topic. Afterward, everyone walked through discussion questions
and took time for comments and questions. Toward the end, the group read and
discussed a highlighted quote from the book that related to the night’s discussion.

Small Group Study Guides
The small group study guides facilitated study and conversation on the Bible story
or topic covered. The climax of the study guide was a key selected quote from
Patriarchs and Prophets for the participants to dialogue about and comment on. Its
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layout was a full-page front and back and its basic format was Scripture, discussion
questions, and a Patriarchs and Prophet’s quote. The study guides were distributed a
week ahead so participants could prepare. Extra copies were available in the church
lobby.

Implementation Narrative and Notes
The implementation of the study group was an effective complement to the
sermon series. It kept the energy high and the congregation focused on the series. I
observed new faces at the prayer meeting group. There was vibrant conversation and a
sense of appreciation for the study guides. The interest in the study guides went beyond
the group, as many at church took the study guide material but did not come to the small
group.
Samples of the study guides used are in Appendix D. The following is the
schedule for the small group study topics with the dates they were covered:
•

01 – “Creation” (Wednesday, March 2, 2011)

•

02 – “Tower of Babel” (Wednesday, March 9, 2011)

•

03 – “Sodom” (Wednesday, March 16, 2011)

•

04 – “Plagues of Egypt” (Wednesday, March 23, 2011)

•

05 – “The Tabernacle” (Wednesday, March 30, 2011)

•

06 – “The Law” (Wednesday, April 6, 2011)

•

07 – “Jericho” (Wednesday, April 13, 2011)

•

08 – “Annual Feasts” (Wednesday, April 20, 2011)

•

09 – “ The Ark Stolen” (Wednesday, April 27, 2011)
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•

10 – “Sorcery” (Wednesday, May 4, 2011)

•

11 – “David’s Sin” (Wednesday, May 11, 2011)

Comments and conversation about the sermons were brought into the discussion of the
small group topic. Furthermore, the integrated plan worked well, as the two other
components of the project strategy (sermons and reading plan) were very complementary.

Promotion
Board and Pastoral Team
One way that I sought to keep the series before the people was by keeping the
church board and elders up-to-date and well-informed. I let them know at least two
months in advance about the plan, including the sermon series, the book, the reading
guide, and the prayer meeting schedule. I also reminded them about the survey and asked
them to promote it in the church and encourage participation.

Various Methods
One of the key venues in which the Faith of Our Fathers series was promoted was
through the church newsletter. An entire page was dedicated to promoting the new
series. The address list of the church was extensive, so almost the whole congregation
received the newsletter (see Appendix B) in the mail ahead of time. This served as the
umbrella to cover everyone and went out a month ahead of time.
Weekly announcements were placed in the bulletin to promote the Faith of Our
Fathers series before it began and then weekly blurbs teased the next topic or sermon to
remind the congregation about the series. The wording of the information was changed
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each week to keep the announcements fresh. The bulletin board in the church lobby was
used to keep the church aware of all that was happening.
I served as the key promoter and used the time before each sermon to accomplish
this. I promoted the series from up front and kept people informed of where we were in
the book and what topic was coming next.
Implementation Narrative and Notes
The church board served as messengers and reminded people of the series before
it began. After it began, they kept people motivated and tried to keep everyone informed.
Almost all the leaders participated and promoted the Faith of Our Fathers series. Their
influence in the congregation was a great benefit.
I personally promoted the series, topics, and future sermons each week before the
sermon. The benefit of this promotion was that almost everyone was seated by the time I
began my sermon. I sought to make this time an opportunity to interact and keep
energized.
The promotion plan was successful. Almost everyone received the newsletter
(see Appendix B) and was informed. I also overheard members using the vocabulary
Faith of Our Fathers, which was encouraging. I observed individuals discussing the
upcoming topics and Bible characters who were to be explored, which showed me they
were engaged.
The materials in the lobby were restocked frequently, so I assume many of the
items were being taken by church members and given to others. The congregation served
as the best promoters. They seemed to enjoy the sermons, book, and studies and wanted
to get others involved. Distributing Patriarchs and Prophets to the congregation served
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as a great promotion because everyone wanted a book and wanted to know more. As the
congregation saw the investment the church was making in this project, I believe there
was a great reciprocal desire to participate. Even with all the different types of promotion
and different vehicles of communication used, people still asked what it was all about,
which demonstrated that having many different methods of promotion and repeating the
information many times, were both needed.
Conclusion
This section included a description and details of each component of the
intervention strategy to explain each decision made in the process of implementation.
The Faith of Our Fathers series included a sermon series, a prayer meeting small-group
study series, and a reading plan of Patriarchs and Prophets by Ellen G. White. The goal
through this intervention strategy was to increase reading of Patriarchs and Prophets.
The congregation was well-informed of the series and was aware of the
dissertation project and the purpose of the survey. The leaders and congregation were
supportive and almost all who participated were enthusiastic about doing so. The series
seemed to energize the congregation.
A survey was carefully crafted and used before and after the Faith of Our Fathers
series to acquire a presurvey and postsurvey of the congregation’s reading patterns. The
distribution and execution of the survey went well and around 140 people took both
surveys, which was a significant number. The results of a comparison study of both sets
of surveys and analysis of the results appear in the next chapter.
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CHAPTER 5
ANALYSIS OF RESULTS, CONCLUSIONS,
AND RECOMMENDATIONS
This chapter includes the results of the project, the statistical findings of the
intervention, and a running analysis and commentary of the data. I will draw attention to
any significant correlations between the presurvey and the postsurvey. An assessment of
the intervention will be given; with possible ways it could have been accomplished more
successfully. Recommendations for future study and research in this area will also be
given.
Demographics of the Survey Groups
Population Size
The number of usable surveys from the presurvey was 149 compared to 142 for
the postsurvey. Although the presurvey and postsurvey groups were distinct in
composition, the fact that there were 142 or more in each ensured a substantial mutual
population to compare. These sampling sizes were also significant because the average
weekly attendance on a Sabbath during this period was around 200 people. After
removing minors and guests from the average weekly attendance, the number is close to
150, which means that most active attending adults during this period participated in the
project and turned in a survey. Although the membership of the church at the time of the
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intervention was 517, the active membership was approximately 245 people (see
Appendix A). Subtracting minors (28% of the active congregation); shut-ins; and those
away in the military, academy, or college from the active membership left an estimated
active membership of between 140 and 160 individuals who could have participated in
the project. Based on this analysis, the survey participation was significant.
Gender
The Augusta First Seventh-day Adventist Church had an active membership
comprised of 56% females and 44% males (see Appendix A). The result of the two
survey groups showed this same imbalance of more females than males but in a more
pronounced way (see Figure 1). The presurvey had 60% females and 40% males, and the
postsurvey had 66% females and 34% males. The postsurvey had a 10-point increase in
female participation compared to the demographics of the church. When looking at 1835 year olds, female participants outnumbered males 2 to 1 in the presurvey and 3 to 1 in
the postsurvey.

Figure 1. Gender of respondents.
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Age Groupings
The age distribution of the Augusta First Seventh-day Adventist Church (see
Appendix A) at the time of this intervention was as follows: 28% were minors (0-18
years old), 19% were young adults (19-35 years old), 31% were working adults (36-64
years old), and 22% were retirees (65+ years old). The young adult population who took
the survey (22.8%-25.4%) was only slightly higher than the population density within the
congregation. The retiree participation percentage (22.1%-22.5%) in the survey was on
par with the church’s population. The survey divided the working adult category into
two separate groupings (36-50 and 51-64) and was over half of all the participants
(55.0%-52.1%). The working adult group of 36 to 64 year olds was significantly larger
than the other two groups (see Figure 2).

Figure 2. Age group of respondents.

114

Denominational Affiliation
The percentage of participants who were actually members of the Augusta First
Seventh-day Adventist Church was 73.2% for the presurvey and 69.7% for the
postsurvey. The active congregation of the Augusta First Seventh-day Adventist Church
was substantially higher than the active membership (see Appendix A), so it was not
surprising that the make-up of the group who participated in the survey was
approximately 25% who were not members of the church. The second largest group
denominationally was Seventh-day Adventists who were not members of the Augusta
First Church. These comprised 17.4% of the presurvey population and 23.2% of the
postsurvey group. Other assorted Protestant denominations were represented, as well as
four to six Catholics and one Jew. No participants were Muslim, Hindu, or Buddhist.

Figure 3. Denominational religious affiliation of respondents.
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Race and Socioeconomic Make-up
The surveys did not ask for socioeconomic level or race. For the reader’s
awareness, the Augusta First Seventh-day Adventist Church was 44% White, 29% Black,
16% Hispanic, and 11% other. Its socioeconomic makeup was also diverse (see
Appendix A).
Survey Questions
This section includes the results of both surveys. Some of these survey questions
were indirectly related to the project’s purpose, but it is worthwhile observing whether
the intervention had an impact on these areas as well. The survey questions were listed in
priority, from incidental to directly relating to the goal of the intervention.
Personal Devotions
The survey asked, “How often do you have personal devotions?” This question
was designed to determine if the intervention project had any effect on the respondent’s
personal devotional life. The findings showed that there was no statistical change
between the two groups (before and after the intervention) that affected their having
devotions. About half of the respondents had personal devotions daily and a little over a
quarter had devotions multiple times a week. About one in five did not have regular
personal devotions (see Figure 4). These statistics did not change after the intervention.
A surprising result was that the project did not seem to have an effect on personal
devotions at all. Although it was not the intent of the intervention to increase the number
of people having devotions, I had thought there might be an increase as a consequence of
the project. The lack of change in devotional trends might be explained by the fact that
the congregation was already, as a whole, very consistent in having devotions regularly.
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Therefore, the project would only be effective in shifting their devotional habits rather
than in creating new converts who would start having devotions.

Figure 4. Those who have personal devotions.

Read Bible Devotionally
The survey asked, “How frequently do you read the Bible devotionally?” This
question was designed to see if the project intervention would shift the participants’ Bible
reading patterns. As the Faith of Our Fathers sermons were based on biblical characters
and the listener was encouraged to read the Bible portion along with the selection from
Patriarchs and Prophets, I hoped there would be an increase in their daily Bible reading
or at least its regularity. The results showed there was not much change in those who did
not read the Bible devotionally or occasionally read it. For those who read the Bible
devotionally at least “1 to 6 times a week,” there was a small increase from 37% of
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participants in the presurvey to 40% in the post survey. There was also a slight two-point
increase in those who read the Scriptures “daily” from 36% to 38% (see Figure 5).

Figure 5. Those who read the Bible devotionally.

Family Worship
The survey asked, “How frequently do you have family worship?” The question
also clarified that family worship was “a worship in home with other family members
like spouse, children, parents etc.” This question, like the ones regarding devotions and
reading the Bible devotionally, was included to see if the intervention would affect the
activity of family worships. A percentage of the respondents (15.5%-17%) were
removed from the results because they lived alone. Of the remaining respondents, 18%
in the presurvey said they had family worships “occasionally” or “once in a while,” and
29% said they had them “1-6 times a week.” Twenty percent said they had family
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worships “daily.” There was a very slight increase in family worship occurrence after the
intervention in each response category. Although the increases were only by a point, the
trend pattern did show an increase across the board (see Figure 6).

Figure 6. Those who had family worship.

Read Other Christian Books
The survey asked, “On average, how frequently do you read Christian books other
than the Bible or Ellen G. White’s writings?” The purpose of this question was to see if
the intervention would affect the person’s reading patterns and see if it could be shifted
from reading other Christian books to reading Ellen G. White books. A large percentage
of the respondents occasionally read non-Ellen G. White Christian books, and this figure
increased after the intervention from 38.3% to 46.5%. The readership of occasional
Christian books might have increased because the readers’ interest in spiritual things
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increased during this time or perhaps they were reading Ellen G. White. It is difficult to
say.
The rate of reading Christian books not written by Ellen G. White went down for
those reading “weekly.” This weekly pattern change during this time might be explained
by people shifting from other books to reading specific books by Ellen G. White. Daily
reading habits regarding this question were unchanged between presurvey and postsurvey
(see Figure 7).

Figure 7. Those who read Christian books other than Ellen G. White.

Attitude Toward Ellen G. White’s Writings
The survey asked, “What is your opinion of the writings of Ellen G. White?” The
responses to this question helped to determine an assessment of the participants’ view of
Ellen G. White’s writings and whether that perception changed because of the
intervention. Eighty percent of respondents had a “positive” or “very positive” response
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to her writings, which did not change between the two surveys. This high positive view
parallels what was learned from the literature review in Chapter 3. Most Adventists (7080%) think positively of Ellen G. White and her writings. In fact, survey participants’
opinions of Ellen G. White’s writings did not statistically change at any level between the
presurvey and the postsurvey. Most respondents viewed her work in a positive light and
the intervention did not change the participants’ perception of her, either positively or
negatively (see Figure 8).

Figure 8. General attitude toward Ellen G. White’s writings.
Opinions of Ellen G. White
Survey participants were asked, “Do you view the writings of Ellen G. White as:
prophetic, inspired, authoritative, wise, inspirational, divine inspiration, insightful,
outdated or good Bible commentary?” They could answer yes or no to each option. The
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purpose of this question was to fine-tune what the participant thought about Ellen G.
White’s writings. Viewing her writings as positive was one thing, but I wanted to
understand in what way the writings potentially influenced the readers’ opinion of her
writings and role, as well as their attitude toward her writings. I wanted to be able to
track specific opinion changes of the participants over the course of the intervention (see
Figure 9). In all eight categories that demonstrated a positive opinion of Ellen G. White’s
writings, there was an increase from the presurvey group to the postsurvey group from
2.8 to 6.6 points. This means that the participants’ opinions were strengthened after the
intervention. The greatest increases were in those respondents who called her writings
“insightful,” whose opinions rose from 73.8% to 80.3%, “wise” rose from 76.5% to
81.0%, and “inspired” rose from 77.2% to 83.8%. In almost all the positive categories,
the percentage responses were over 71.1% and increased as high as 83.8% in the
postsurvey.
In the lower positive responses, a dichotomy emerged in the results. Although
73.8-76.1% said her writings were “prophetic” and 68.5-71.1% said they were “divine
instruction,” only 55.7-58.5% called them authoritative, which begs the question how
something can be “prophetic” and “divine instruction,” yet not be authoritative at the
same level. This strange parallel seemed to manifest throughout the statistics, in that
many viewed Ellen G. White as a prophet but not an authority in their life.
Very few people felt that Ellen G. White’s writings were “outdated.” Of those in
this category who thought that her writings were “outdated,” there was no significant
change between the presurvey and the postsurvey.
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Figure 9. Opinions of Ellen G. White’s writing.

Reading Ellen G. White
The survey asked, “On average, how frequently do you read the writings of Ellen
G. White” to see if the intervention changed reading habits by getting people to read
Ellen G. White for the first time or increase their overall reading of her writings. With
regard to those who never had read Ellen G. White, 16.8% said they “never” read Ellen
G. White in the presurvey. That number dropped to 6.3% in the postsurvey, which
indicated a movement of 10.5 points from “never” to some frequency of reading. These
were classified as new readers. There was a 5.7-point increase in participants
“occasionally” reading her writings after the intervention. Although the number of those
reading Ellen G. White “weekly” or “daily” increased, these increases were not as
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significant as other categories. In “weekly” readers, the increase between presurvey and
postsurvey went from 25.5% to 26.1%, and in those reading “daily,” the increase went
from 10.1% to 12.0%. Nonetheless, there was an increase or a positive trend in each of
the categories of responses showing an across-the-board positive trend (see Figure 10).

Figure 10. Those who read Ellen G. White.

Reading Ellen G. White’s Books on
the Bible Story
The survey asked, “Of the following books, which have you read in part or in full
within the past three months: Patriarchs and Prophets, Prophets and Kings, Desire of
Ages, Acts of the Apostles or Thoughts From the Mount of Blessings?” The purpose of
this question was to see if the participants had been reading in any of the key books that
Ellen G. White wrote about the Bible story itself. One of the goals of the intervention
was to see if there could be a shift in reading patterns to get the participants to read the

124

works Ellen G. White wrote about the Bible. The books listed in the question are her
seminal works on the Bible story (see Figure 11).

Figure 11. Those who read Ellen G. White books on the Bible story.

In the presurvey, 49.7% of participants said they had not read any of the
designated books within the last three months, with 50.3% saying they had. In the
postsurvey, there was a 21.5-point increase in the number of people who had been
reading Ellen G. White’s works on the Bible story. This shift is a substantial positive
change, and it must be assumed that such a notable change had a root cause. I would
assert it was the result of the intervention.
Reading Patriarchs and Prophets
From the question regarding whether the participant had read any of Ellen G.
White’s books on the Bible story, I determined how many had read Patriarchs and
Prophets. This was important because Patriarchs and Prophets was the book of focus
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for the whole intervention and the one the reading plan was designed for. The results of
this question were the most statistically significant among all the findings of the project
intervention and perhaps were the most relevant to the goal of the project. There was a
30-point increase in reading Patriarchs and Prophets between the presurvey and the
postsurvey. Readership in the book went up from 26% to 56%. This appears to
demonstrate that the intervention did affect reading patterns relating to Ellen G. White’s
writings on the Bible story.

Figure 12. Those who read Patriarchs and Prophets.

Conclusions
The goal of this project intervention was to increase the devotional reading of
Ellen G. White in her written works on the Bible story. To that effect, the data
demonstrates it was a success. While survey respondents’ positive and negative attitudes
remained largely unchanged, there was a noticeable increase in positive opinions of Ellen
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G. White’s writings that could be measured. There was also a slight positive change
regarding the regularity of those reading Ellen G. White. Changes in personal devotions,
family worship, and reading the Bible devotions only had a slight change or remained
unchanged. In a key area, the project was also successful in getting those who had never
read Ellen G. White to read her works. Participants who were already reading Ellen G.
White did not decrease or increase their reading that much, although there was a slight
positive change. The most significant change with those who read Ellen G. White was in
what they read. The project was successful in getting the readers of Ellen G. White to
shift reading patterns to read the works she wrote on the Bible story. Getting readers to
shift to reading the book of focus, Patriarchs and Prophets, was particularly successful,
which is important because the premise was that by shifting readers to her works on the
Bible story, the readers would be able to transition into a devotional and enriching
reading experience instead of using her as a theological or ecclesiastical encyclopedia.
Whether those who read Ellen White’s books on the Bible story did so in a
devotional manner is difficult to say with certainty, as it would be challenging to
determine a reader’s intent without a qualitative study. I conclude however that they did,
in reality, read devotionally, as the design of the project was to pace the reader in a
measured daily stride and to walk corporately and collectively through the Bible
experience as the reading coincided with the sermons and Bible study small-group
discussion. Because the personal devotional patterns did not change, but there was a
change in the reading content of what they were reading, I propose that the shift was not
whether they had devotions but what they used for devotions: Patriarchs and Prophets.
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I observed a significant positive response in the congregation to the Faith of Our
Fathers series as a whole. As the pastor of the church, I observed an excitement about the
sermons, the discussions, and the conversations about the book Patriarchs and Prophets.
I overheard members talking about what they read and, in general, there was a positive
tone toward Ellen G. White. The focus of the conversations did not seem to be
theological in nature as much as they were about the Bible story itself and how to apply it
to their daily walk. I believe this project did entice the congregants to read Ellen G.
White, and ultimately they liked her writings on the Bible study. They found them to be
enjoyable and beneficial.
The goal of this project intervention was that the readership of Ellen G. White
would increase and that, by sampling her works written on the Bible story, the readers
would learn how to have devotions in an enriched manner by reading the Bible and
supplementing that regular reading with Ellen G. White’s works on the story of the Bible.
To this end the overall project strategy and intervention was a success.
Assessment of the Intervention
This project research was confined to a quantitative approach. However, to
strengthen a replication of this research, a qualitative approach could be undertaken. This
new approach could focus on the journey of the participants as they went through the
intervention. Using a control group one could then hear from the participants about their
experiences and learn to what degree the sermons, the reading or the small groups
affected their spiritual relationship with Christ. A qualitative approach might also reveal
to what specific impact the reading had in affecting change in their lives.
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In future research, an analysis of how people’s reading of the Sabbath School
lesson affects their responses to questions regarding reading Ellen G. White would be
helpful. Since Ellen G. White’s comments and quotes are printed within the weekly
Sabbath School lesson this may affect the survey participants’ responses. Many
Adventists study the lesson daily or discuss the lesson in a small group on Saturday and
this might lead respondents who studied and read the Sabbath School lesson to say they
read Ellen G. White that week. If this happens, that information might skew the project’s
goal of understanding who was reading her independently and in other genres outside of
Sabbath School.
As with any research, there is the potential for the “halo effect”. Caution should
be taken in replicating this research to ensure the participants are not simply responding
to the survey how they think the pastor wants them to. Great care was taken in this
project to address this potential problem.
Recommendations
The first recommendation for further research is that the Seventh-day Adventist
Church should replicate the 1982 study by Dudley and Cummings to see changes in the
membership’s views about Ellen G. White over the past 35 years and to add to the
research in the area of the benefits of reading Ellen G. White. If the 1982 study remains
the stand-alone research in this area, its results cannot be completely trusted because they
have never been replicated. It is not known if the results were correct in 1982 or whether
the situation has changed because of new generational opinions and cultural norms within
the church. More than 100 years after the death of Ellen G. White, there is still only one
major commissioned study about the effects of reading her writings.
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The Seventh-day Adventist Church has taken an authoritative approach to
encouraging people to read the works of Ellen G. White. The church believes that she is
a prophet, so members should read her writings. However, no one within the church’s
collective mind thinks to ask why. New members in the Seventh-day Adventist Church
are told to test Ellen G. White for themselves. However, a more scientific approach
might be more productive. I recommend conducting more research oriented toward
giving reasons to read her work. As shown in the 1982 study, giving fact-based results
supported by scholarly research data has an impact. Being able to tell people that
something will help them spiritually and then showing them evidence might be the
missing factor in getting more people to read Ellen G. White.
The Seventh-day Adventist church needs to find creative approaches to taking
advantage of the positive feelings people have toward Ellen G. White. If former
members and nonmembers view Ellen G. White favorably, the church needs to use this
knowledge to their advantage. Instead of hiding her as the last thing to discuss on the
baptismal vow, the church should bring her out with more confidence. I believe Ellen G.
White is an advantage, not an anchor, if used and presented correctly. God has blessed us
with someone to strengthen our spiritual journey. Instead of using her as the corrector of
the saints or as the defender of our personal pet theological or ecclesiastical position, we
should highlight her ability to strengthen members’ spiritual journey.
Further research can be done using existing data from previous studies
commissioned and paid for by the General Conference. The enormous amount of data
from worldwide surveys of thousands of members can be crunched to see the correlations
between those who read Ellen G. White and other survey questions relating to their
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spiritual experience such as prayer, Bible study, and witnessing to provide an excellent
area to pursue for a doctoral dissertation. There is an incredible amount of data to
examine with the Reach the World studies and the ValueGenesis study. Dr. Trim from
the General Conference Office of Archives, Statistics, and Research is willing to provide
access to the data to complete a correlational study (personal communication, June 14,
2016). The data are available for a researcher to examine it to see the correlations to
spiritual growth and activity and reading Ellen G. White.
A future study could also be done using various control groups. The different
control groups could be non-Adventists who have no experience with Ellen G. White,
new Adventists who have limited exposure to Ellen G. White, Adventists who do not
believe in Ellen White, and Adventists who believe and read Ellen G. White. The study
could follow these groups on a journey through the writings of Ellen G. White and note
their opinions and their experiences. It would be advisable to seek to qualify the results
and benefits of reading Ellen G. White. This study should also be done using her works
on the Bible story, as they are a great foundational beginning to determine if readers want
more. I believe they will.
Personal Effects of This Project
I believe strongly in the premise of this project. I have a core conviction that
people need to get back into the works that Ellen G. White wrote about the Bible story. I
believe it can rebalance the unbalanced users of her work and serve as a catalyst to new
readers. Reading the books she wrote about the Bible story changed my life, and I wish
them to change others. I am about to embark on a passion and goal of my ministry that
demonstrates my conviction.
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Next year, I will be starting a radio and video program called Light My Path 313.
The premise of the program will be to preach through the whole Bible story over the
course of one year. I will preach a 28-minute sermon on a portion of the Bible story six
days a week, taking a break for Sabbath. That comes to 313 sermons. Each sermon will
partner with a Bible passage and a reading assignment from Ellen G. White’s works on
the Bible story. Interestingly, the first four books of the Conflict of Ages series, Thoughts
From the Mount of Blessings, and Christ’s Object Lessons have 313 chapters. So I will
assign one chapter to parallel the sermon each day for 313 days in one year. Each year
will rotate through the Bible. My prayer is to preach the Bible story and have it serve as
a catalyst to drive people into exploring the Bible and then to read the enriching and
inspired works of Ellen G. White.
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APPENDIX C

SERMONS

The sermon outlines in this appendix were the same outlines I used to preach the
sermon and were what was given to the congregation. These outlines therefore are the
actual outlines used by me when preaching for all the nine sermons and serve as the
official record of the series. It was my original intent to include these outlines as the
documentation of the sermons. However, I also thought it would be nice to have
available a link so the reader of this paper could, if they desired, so they could watch the
series. However, challenges out of my control, have made that not possible. The
explanation and the accommodations I have made for it are shared below.
After I relocated from Augusta First Seventh-day Adventist Church to another
church in Las Vegas, the August First Seventh-day Adventist Church, independent of my
knowledge and advice, decided to cancel their UStream account. UStream was the online
service that was used to record and streamed the sermons from the Faith of Our Father
series. It was also the cloud location to archive the sermons. Unfortunately, due to this
unforeseen and ill-fated decision by the church to cancel their UStream account, the
archive of the sermons was lost. My original intent was to link you, the reader, to these
sermons through that archive online. While this decision had unfortunate consequences, I
provide below several opportunities to read and watch the sermon series through a few
different methods.
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Manuscripts of the sermons have been prepared, after the fact, using subsequent
videos from when I preached this exact same Faith of Our Fathers series a year and a half
later (2011) in the same church, August First Seventh-day Adventist Church. Very little
variation exists from the original series so these manuscripts can reveal to you the style,
format and content of the sermons. Also, you can go to www.FaithOfOurFathers.info and
watch videos of the Faith of Our Fathers sermon series. The reader is encouraged to
watch the videos so as to ascertain the style, content and flow of the series. Seven sample
sermon manuscripts of the nine are included in this appendix. Included in this appendix
are:
1.
2.
3.
4.
5.
6.
7.
8.
9.

Faith of Our Fathers #1 (Noah)
Faith of Our Fathers #2 (Abraham)
Faith of Our Fathers #3 (Jacob)
Faith of Our Fathers #4 (Joseph)
Faith of Our Fathers #5 (Moses)
Faith of Our Fathers #6 (Joshua)
Faith of Our Fathers #7 (Samson)
Faith of Our Fathers #8 (Samuel) Not included appendix but available online
Faith of Our Fathers #9 (David) Not included appendix but available online
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APPENDIX D

SMALL GROUP STUDIES

The following guides are samples of the 11 guides used in the prayer meeting
small group study. Seven samples are given of the eleven total:
#1 “Creation” [Unavailable – Not included in appendix]
#2 “Tower of Babel”
#3 “Sodom”
#4 “Plagues of Egypt”
#5 “The Tabernacle”
#6 “Law” [Unavailable]
#7 “Jericho”
#8 “Annual Feast” [Unavailable – Not included in appendix]
#9 “The Ark Stolen”
#10 “Sorcery”
#11 “David’s Sin” [Unavailable – Not included in appendix]
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